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Preface
The present commemorative book is aimed to present, in summary,
information on the 10th International Celebrations on the Occasion of
United Nations Day of Vesak 2013, which was organized during
21st - 22nd May 2013 under the theme “Education and Global Citizenship:
A Buddhist Perspective”, at UN Conference Centre and Buddhamonthon,
Nakhon Pathom Province, Thailand.
The contents of this book are concerned not only the sequential events
on the 10th international celebrations on the United Nations Day of
Vesak 2013, including the opening ceremony, messages from Buddhist
leaders, symposium, and Bangkok Declaration, but also the origin and
development of the Vesak Day celebrations in the long history of
Buddhism since the celebrations as recorded in the book named
“Mahavamsa” of Sri Lanka and the book named “Nangnopphamat” of
Thailand until the celebrations as the United Nations Day of Vesak at the
UN Headquarters, New York, U.S.A., from the year of 2000 to the
celebrations in Thailand from 2004 to 2012.
As the president of International Council for the Day of Vesak I feel
very thankful to all staffs and volunteers who have dedicated their
physical and mental energies in preparing and producing the book to
distribute in the 12th International Buddhist Conference on the United
Nations Day of Vesak 2015 during 28th-30th May 2015. Hopefully,
this book will contribute to the dissemination of Buddhism and Buddhist
studies.

The Most Ven. Prof. Dr. Phra Bhrahmapundit
Rector of Mahachulalongkornrajavidyalaya University
President of International Council for the Day of Vesak
Committee of Sangha Supreme Council of Thailand
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Celebrations of
the United Nations Day of Vesak
The celebrations of the United Nations Day of Vesak originated from
the General Assembly of the United Nations on the 13 December 1999,
Session No. 54 and Agenda item 174. The General Assembly,
participated by the representatives from Bangladesh, Bhutan,Cambodia,
Chile, Cyprus, Grenada, Greece, Iceland, India, Indonesia, Ireland,
Lao People’s Democratic Republic, Lesotho, Maldives, Mauritius,
Mongolia, Myanmar, Nepal, Nicaragua, Norway, Pakistan, Philippines,
Portugal, Republic of Korea, Russian Federation, Seychelles,
Slovakia, Spain, Sri Lanka, Suriname, Thailand, Turkey, Ukraine, and
the United States of America, proposed to recognize the Vesak Day as
an international day and to organize appropriate activities at the United
Nations Headquarters as well as other United Nations offices.
The General Assembly took into consideration the fact that
Buddhism is one of the world’s oldest religions and that, for more than
two thousands and five hundred years, it has made significant contributions to human spirituality and, therefore, resolved that appropriate
activities should be organized at the United Nations Headquarters as
well as other United Nations offices.
As a consequence, sixteen Buddhist countries have jointly
agreed to organize activities on the Vesak Day at the United Nations
Headquarters, New York, U.S.A., from the year of 2000 onwards.
Since then, each country has acted, in turn, as co-coordinator in
organizing the Vesak Day celebrations at the United Nations
Headquarters.
7

United Nations Day of Vesak 2004
In 2004 (B.E. 2547), Thailand organized the World Buddhist
Leaders Conference on International Recognition of the Day of Vesak
at Buddhamonthon, Nakhon Pathom Province, as well as the United
Nations Convention Center in Bangkok, Thailand. The representatives
from Bangladesh, Bhutan, Cambodia, People’s Republic of China,
Indonesia, Malaysia, Mongolia, Myanmar, Nepal, Singapore,
Sri Lanka, and Thailand were invited to participate in the event.
The conference reached the following agreements:
1. Endeavored to maintain and protect Buddhism, objects of
worship and holy places worldwide.
2. Endeavored to deliver the noble messages of the Buddha to
the hearts and the minds of the people of the world through Buddhist
studies and practice, and to ensure propagation of Buddhism.
3. Endeavored to promote peace, harmony and understanding
among the people of the world through Buddhism.
4. Endeavored to collaborate and to celebrate, on the
international scale, the Day of Vesak at the United Nations
Headquarters, its regional offices and especially at the UNESCAP
office in Bangkok, Thailand.
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United Nations Day of Vesak 2005
In 2005 (B.E. 2548), Thailand organized the Second
International Buddhist Conference on the United Nations Day
of Vesak at Buddhamonthon, Nakhon Pathom Province as well as
the United Nations Convention Center in Bangkok, Thailand.
The representatives from 41 countries and regions were invited to
participate in the event.
The conference reached the following agreements:
1. Decided to increase and enhance cooperation amongst
all schools of Buddhism to promote unity and solidarity among
Buddhists,
2. Agreed to develop education so as to promote mutual
understanding, respect and inner peace amongst individuals and
communities,
3. Noted to create a spiritual network by using modern science
and technology for strengthening moral and ethical development
among all young Buddhists,
4. Ensured to work for humanitarian and social development
without prejudice for the benefit of humanity,
5. Endeavored to protect Buddhism and its sublime teachings in
order to maintain its universal values,
6. Agreed to support other countries and districts to hold
International Buddhist Conferences, and support the World Buddhist
Forum to be held in China.
7. Decided to continue United Nations Day of Vesak
Celebration in Thailand, with Buddhamonthon to be recognized as
a Centre of World Buddhism, and Mahachulalongkornrajavidyalaya
University to continue as the main coordinator of the Celebrations.
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United Nations Day of Vesak 2006
In 2006 (B.E. 2549), Thailand organized the Third International
Buddhist Conference on the United Nations Day of Vesak at
Buddhamonthon, Nakhon Pathom Province as well as the United
Nations Convention Center in Bangkok, Thailand. The representatives
from 46 countries and regions were invited to participate in the event.
The conference reached the following agreements:
1. To further increase and enhance cooperation between all
schools of Buddhism to promote unity and solidarity among Buddhists.
2. To promote socially engaged actions to create dharmic
societies through the emphasis of the central role of inner peace
development, and by addressing the motivations of thought, speech
and action that creates discord.
3. To set up more Buddhist meditation centers throughout the
world and for that purpose to nurture more meditation teachers.
4. To promote the creation of consistent and easily usable
educational materials for children, adolescents and adults through
the establishment of an e-library as the central repository of
Buddhist content in electronic medium, initially as a partnership
between Buddha Dharma Education and Buddha-net and
Mahachulalongkornrajavidyalaya University.
5. To compile and publish an informed work on Buddhism to
be freely distributed to the hotels worldwide as part of the effort to
disseminate Buddhism and, in order to facilitate that, to form
a sub-committee of the Joint International Organizing Committee
to carry on the work.
6. To create an international body to deal with public relations
for Buddhism.
7. To urge all parties, the United Nations, UNESCO and
concerned governments and agencies to preserve both tangible and
intangible cultural heritage of the Buddhists.
14
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8. To promote practices that transform the inner being,
manifesting themselves in qualities of self-discipline, volunteerism,
simplicity and skilful consumption as well as proactive efforts
contributing to social activism and partnering in the development
of new economic paradigms.
9. To encourage a holistic approach to sustainable development
based on the Buddhist central teaching of the Middle Way, which is
exemplifi ed in the philosophy of “Suffi ciency Economy” put forward
by His Majesty King Bhumibol Adulyadej of Thailand.
10. To acknowledge the urgency of improving gender status
in order to bring to an end the detriment to individuals, communities
and ecology of inequitable and unbalanced development, and to
redirect our efforts towards sustainable development based on
the inter-dependent integration of economic and ecological concerns
and towards peace and security.
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11. To record the success of the First World Buddhist Forum
held in April in Zhou Shan, China, the convening of which was
supported in the 2005 International Buddhist Conference on
the United Nations Day of Vesak in Bangkok, Thailand, and to
affi rm that Falun Gong is not in accordance
with the fundamental teachings of Buddhism.
12. To encourage other countries and districts to hold International
Buddhist Conferences, and to hold the Fourth International Buddhist
Conference on the United Nations Day of Vesak Celebrations in
Thailand in 2007 (B.E 2550) in honor of the 80th Birthday Anniversary
of His Majesty King Bhumibol Adulyadej, and.
13. To continue to entrust Mahachulalongkornrajavidyalaya
University with responsibility for coordinating the International
Secretariat of the Joint International Organizing Committee in order
to facilitate necessary follow-up actions and to hold the Fourth
International Buddhist Conference on the United Nations Day of
Vesak.
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United Nations Day of Vesak 2007
In 2007 (B.E. 2550), Thailand organized the Fourth
International Buddhist Conference on the United Nations Day
of Vesak at Buddhamonthon, Nakhon Pathom Province as well
as the United Nations Convention Center in Bangkok, Thailand.
The representatives from 61 countries and regions were invited
to participate in the event. The conference reached the following
agreements:
1. To further enhance cooperation between all schools of
Buddhism to strengthen unity and solidarity among Buddhists;
2. To acknowledge the generosity of and the crucial role played
by the Kingdom of Thailand in hosting the United Nations Day
of Vesak over the past four years, and to approve and support
the Socialist Republic of Vietnam as the host for 2008;
3. To re-affirm Mahachulalongkornrajavidyalaya University
(MCU) as the permanent venue of the International Secretariat
for the International Organizing Committee for the United Nations
Day of Vesak;
4. To promote through Buddhist principles socially engaged
actions and urge the Buddhist leaders to take a leading role on
moral and ethical issues, in particular, on social justice, respect
equal opportunities, good governance and transparency;
5. To acknowledge the inspiration that many countries and
regions, and in particular, the Buddhist world and the UNDP,
have towards His Majesty the King of Thailand on good governance
and development throughout His Reign over sixty years;
6. To support the 2nd World Buddhist Forum to be held in China
in 2009;
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7. To continue the electronic Buddhist library project, started
initially last year as a partnership between Buddha Dharma
Education and Buddha-net and MCU, and to record the strong
interest in the project by the many Buddhist Higher Institutions
present at this conference;
8. To continue the project of compiling an informed work on
Buddhism to be freely distributed to hotels worldwide;
9. To reiterate the appeal to all parties, the United Nations,
UNESCO and concerned governments and agencies to preserve
both the tangible and intangible cultural heritage of Buddhists,
and to encourage visits to Buddhist holy sites as part of their
revitalization;
10. To record the historic formation at this conference and
support the function and growth in every means possible of
the International Association of Buddhist Universities (IABU),
comprising some eighty Buddhist Higher Education Institutions
from twenty-two countries and regions;
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11. To hold the 1st Conference and Symposium of the
International Association of Buddhist Universities (IABU) which
will be hosted by MCU in September of 2008 in Bangkok and
to rejoice in the generosity of MCU for undertaking to fund,
at least for one year, the International
Secretariat of the IABU; and
12. To highlight at every level the effective and scientific
values of Buddhist meditation in human development, and to
encourage both traditional means and modern technology in
dissemination of the teaching of the Buddha, and to also raise
awareness on the proper and respectful use of Buddha images.
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United Nations Day of Vesak 2008
In 2008 (B.E. 2551), Vietnam organized the Fifth International
Buddhist Conference on the United Nations Day of Vesak at
the National Convention Center in Hanoi. The representatives from
74 countries and regions were invited to participate in the event.
The conference reached the following agreements:
1. To urge international communities to strengthen their
efforts towards sustainable world peace in promoting
dialogue, mutual trust, respect, and human dignity among different
religions and nations, through the light of Buddhist wisdom and
compassion.
2. To promote prevention of conflict and war, especially by
means of disarmament including prohibition of tests of nuclear
weapons, production of chemical and bacteriological (biological)
weapons and the prevention of the pollution of oceans and inland
waters.
3. To enhance economic, social, environmental and spiritual
development throughout the world, in order to achieve a higher
quality of life for all the people.
4. To advocate for social justice, democracy and good
governance in all sectors of society, in order to bring peace and
security within and among nations.
5. To acknowledge that social and economic development cannot be secured in a sustainable way in the absence of peace and
respect for human rights and fundamental
freedoms.
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6. To contribute towards legal and administrative measures
for the protection and improvement of the environment, at both
national and international levels, in order to commit to a healthy
and productive life in harmony with the environment.
7. To affirm that climate change and other forms of
environmental damage are already harming human well-being and
that urgent action is required to minimize these changes.
8. To stress on pursuing active measures to halt the misuse of
our natural resources, a modern-life trend which has resulted in
ecological imbalances, which increase the threat of climate change
and endanger all life on the planet.
9. To recognize and respond to the moral and spiritual needs
of individuals, families and the communities at large.
10. To recognize the need for solutions to global social
problems, especially poverty, unemployment and social injustice.
11. To acknowledge the continuing need for modernization
of education for monastic and laypeople, to enable them to meet
challenges of local and global issues and crisis.
12. To provide basic education and improve the quality of
education, especially for girls, women and deprived groups,
in order to remove every obstacle that hampers their active
participation in social life.
13. To strengthen family bonds by emphasizing the Buddhist
principles of harmony, understanding and compassion for stable
marriages and individual happiness.
14. To stress on the growing importance of information
technology and provide guidance for the wise use of technology
to serve social interests.
15. To develop materials for the internet that can be easily
accessed by users to bridge the gap between those in developed
regions and those in under-developed societies with limited
resources.
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16. To support major international Buddhist events including
the Second World Buddhist Forum in China in March 2009,
the Fifth World Buddhist Summit in Japan in 2008, the First
Conference of International Association of Buddhist Universities,
Bangkok, Thailand, in September 2008, as well as the activities of
the World Fellowship of Buddhists (WFB) and Inner Trip Reiyukai
International
(ITRI).”
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United Nations Day of Vesak 2009
During the 4 th - 6 th of May 2009 (B.E. 2552), Thailand
organized the Sixth International Buddhist Conference
on the United Nations Day of Vesak at Buddhamonthon,
Nakhon Pathom Province as well as the United Nations
Convention Center in Bangkok, Thailand. The representatives from
approximately 80 countries and regions were invited to participate
in the event. In addition to celebrations of the Vesak Day, the panel
discussions and workshops were also organized on the following
topics: (1) Buddhist Approach to Environmental Crisis, (2) Buddhist
Approach to Economic Crisis, and (3) Buddhist Approach to
Political Confl ict and Peace Development. Moreover, the workshops
covered: (4) International Association of Buddhist Universities
Administrative Cooperation, (5) Common Buddhist Text
Project Workshop, and (6) Electronic Resources and Networks.
The conference reached the following agreements:
1. To acknowledge the unprecedented impact of the global
economic crisis on every nation and also being aware of the
inter-relatedness between economic, political, environmental, social
crisis and spiritual vacuum, to double our the efforts in promoting
spiritual values that will help redress the current global crises;
2. To encourage a transparent and caring fi nancial and economic
system as an urgent social responsibility, the value of which includes
integrity, diligence, harmlessness and sharing in order to achieve social
and economic stability and sustainable development;
3. To encourage good governance and maintain ethical and social
justice in confl ict resolution as well as in peace development and
harmony in society;
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4. Being mindful of the consequences of our behaviour in this
interconnected world and of the need to protect the planet earth, to
actively promote awareness of the Buddhist concept of causality;
5. To promote better understanding of Buddhist principles amongst
the wider public by compiling a common Buddhist text, which will
refl ect the richness of the Theravada, Mahayana and Vajrayana
Buddhist tradition as well as the needs of today’s society;
6. To develop the IABU on the basis of ever-increasing
membership participation in bottom-up initiatives to promote:
academic collaboration; staff and student exchanges; and joint
fundraising;
7. To salute the groundbreaking work of the IABU
Electronic Resources Group in: following up the report of the Hanoi
UNDV conference on Major Digital Projects in Buddhist Studies;
bringing together leading specialists from 23 institutions in 16
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countries in a group with generous impulse to share metadata; and
forming a common plan of work to develop the fi rst Union Catalogue
of Buddhist Texts (UCBT), which will bring together the vast
body electronic resources available in individual canonical
languages (Pali, Sanskrit, Chinese, Tibetan and Mongolian) for
common access via a unifi ed portal;
8. To endorse the registration as a legal entity of the International
Council for the United Nations Day of Vesak (UNDV), previously
known as the International Organizing Committee (IOC); and,
9. The venue for the 2010/2553 UNDV is the United Nations
Conference Centre, Bangkok and to be co-hosted by Thailand
and Japan.
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United Nations Day of Vesak 2010
The Seventh International Buddhist Conference on the United
Nations Day of Vesak under the theme of “Global recovery:
The Buddhist Perspectives” was co-hosted by Mahachulalongkornrajavidyalaya University and Inner Trip Reiyukai of Japan during
th
th
23 - 25 of May 2553/2010 with over 2,000 Buddhist leaders, scholars
and delegates from over 70 countries attending. Apart from the
celebration of Vesak Day, panel discussions and workshop were also
organized at Mahachulalongkornrajavidyalaya University, Main
Campus,Wang Noi, Ayutthaya, under the topics of Global Recovery –
The Buddhist Perspective, Global Recovery through Mental Wellbeing, Global Recovery through Harmonious Co-existence, Global
Recovery through Buddhist Ecology, Global Recovery through
Buddhist Education, Global Recovery through Engaged Buddhism, and IABU and CBT workshops. The reports of each panel
discussion were declared at the United Nations Conference Centre,
Bangkok. Subsequently, the 2010 Bangkok Declaration was announced
with the following agreements:
1. To reiterate once again the sheer impact of the man-made
global banking and economic crisis on every community and nation
and how a human’s states of mind infl uence his actions which in turn
affect his environment; and to re-affi rm our efforts towards fi lling
the spiritual vacuum by emphasizing the natural law of inter-being
that will help sustain the fragile global recovery;
2. To encourage, as part of Buddhist contribution towards global
recovery, the world community to introduce humanistic education in
order to promote human dignity, security and social and economic
solidarity on the one hand and on the other to minimize self-infl icted
problems in the world; and to urge world religious and political leaders
to strengthen ongoing dialogue in order to avoid mistrust and
violence between different cultures;
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3. Considering that every big crisis starts out as a small crisis,
the escalation of which is not inevitable if we manage to understand
the causal chain of events which produces it, to develop peaceful
social strategies based on the Middle Path in prevention, resolution
and healing through non-violent and tolerant communication,
participation and interdependence for harmonious existence;
4. To promote mental and emotional welfare and wellbeing
of mankind through moral ethics, meditation, self-evaluation,
self-awareness and right view as well as to highlight the danger to
the society of egoistic states of mind and the benefi t of service to
the wider society;
5. To use socially engaged Buddhism in various fi elds as guided
by the Dhamma as a tool in order to help relieve the impact of global
economic crisis on individuals and communities;
6. To promote awareness on the interlinkages between Buddhism,
ecology and attitudes to nature; and to endorse a global “eco-Buddhist”
network;
7. To endorse the creation of World Buddhist Park by the World
Buddhist Park Foundation in Prachin Buri Province, Thailand as
a further development of the Centre of World Buddhism, as
internationally endorsed in 2005/ 2548, at Buddhamonthon,
Nakhon Pathom Province, Thailand;
36

8. To continue promoting better understanding of Buddhist
principles amongst the wider public by compiling and distributing
widely a common Buddhist text, which will refl ect the rich resources
of the Theravada, Mahayana, and Vajrayana Buddhist traditions as well
as the needs of today’s society;
9. To continue supporting the ongoing electronic project for a Union
Catalogue of Buddhist Texts, UCBT, which is currently being carried
out by leading scholars from 23 universities and libraries from 16
nations, by hosting a seminar at Mahachulalongkornrajavidyalaya
University in September 2010;
10. To hold the second conference of the International
Association of Buddhist Universities, IABU, in December 2011/ 2554
under the theme of Buddhist Philosophy and Praxis at
Mahachulalongkornrajavidyalaya University;
11. To hold the 2011/2554 United Nations Day of Vesak at the
Mahachulalongkornrajavidyalaya University Main Campus, Wang
Noi, Ayutthaya, The United Nations Conference Centre, Bangkok
and Buddhamonthon, Nakhompathom Province, Thailand, so
celebrating the Auspicious Occasion of His Majesty King Bhumibol
Adulyadej’s 84th Birthday Anniversary December 5, 2010.
37
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United Nations Day of Vesak 2011
The Eighth International Buddhist Conference on the
United Nations Day of Vesak under the theme of “Buddhist Virtues
in Socio-Economic Development” was held on the 12th - 14th May
2554/2011 with the purpose of celebrating the United Nations Day
of Vesak, enhancing cooperation in developing Buddhist solutions
to the global crisis, and celebrating the auspicious occasion on
the 84th Birthday of His Majesty The King Bhumibhol Adulayadej of
Thailand. To our delight, this year’s conference would witness 5,000
participants of Buddhist leaders, scholars and delegates from over
84 countries.
The opening ceremony was held at the 48-Years Old Prince
Maha Vajiralongkorn Main Auditorium of MCU on 12th May, 2011.
The academic conference was proceeded (13th of May), panel
discussions and workshops would be organized under the topics
of Buddhist Virtues in Socio-Economic Development (in Thai),
Buddhist Leadership and Socio-Economic Development, Building
a Harmonious Society, Environmental Preservation and Restoration,
Wisdom for Awakening Society, and Common Buddhist Text - CBT
Workshop.
This year, the participants also visited Emerald Buddha
Temple for King’s 84th Birthday Chanting Ceremony. The conference
will be held at the United Nations Conference Centre in Bangkok,
Thailand, on the last day (14th of May), and followed by a closing
ceremony with candle-lit procession at Buddhamonton, Nakhon
Pathom Province, in the evening.
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The United Nations Day of Vesak 2012
The Ninth International Buddhist Conference on the United Nations
Day of Vesak under the theme of “The Buddha’s Enlightenment for
the Well-being of Humanity” was organized for the celebrations of
Buddhajayanti the 2600 years of the Buddha’s Enlightenment;
the 80th Birhtday of Her Majesty the Queen; the 60th Birhtday of
His Royal Highness Prince Vajiralongkorn of Thailand; and, the 2nd
Conference of the Interantional Association of Buddhist Universities
(IABU). This gathering was generously hosted by Mahachulalongkornrajavidyalaya University of Thailand and graciously supported
by the Royal Government of Thailand under the guidance of the
Supreme Sangha Council of Thailand.
In the meetings at the Mahachulalongkornrajavidyalaya University
Main Campus, Wang Noi, Ayutthaya; at the UNESCAP in Bangkok;
and, at Buddhamonthon in Nakhon Pathom Province, we have
explored the topic of “The Buddha’s Enlightenment for the Well-being
of Humanity”, consolidating mutual understanding and cooperation
between organizations and individuals from all Buddhist traditions.
At the conclusion of our successful celebrations and meetings we
have unanimously resolved as follows:
1. Recognizing the profound life-transforming impact on humanity
that the Buddha’s Enlightenment and his pragmatic teachings have
had throughout the World in the last 2600 years, we shall tirelessly
strive with our practice of the Noble Eightfold Path to share the
Buddha’s peaceful teaching with the world.
2. Being aware of the multifaceted nature of conflicts in the
world: the role of society; the interplay of social responsibility; and
economic development, we urge the governments in the world to
be pragmatic and promote forgiveness to help bring an end to the
social and political conflicts in the world. Especially, the Buddhists of
44
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the world seek to promote peace and reconciliation throughout
the world by the skillful application of Buddhist teachings of
forgiveness, non-violence, compassion and tolerance; and, to work
tirelessly against the human nature of unlimited desire, hatred
and ignorance in order to establish a society which embraces the
values of mankind.
3. In appreciation of the unprecedented increase in environmental
disasters facing the world, we promote the greater awareness of
interdependency between human beings and our natural environment.
4. To promote mental, ethical and cognitive transformation in
society, we encourage the promotion of the meditation practices that
have been richly preserved in all Buddhist traditions.
5. Commemorating the Buddhajayanti 2600 years of the Buddha’s
Enlightenment, and mindful of the unanimous support expressed
for the establishment of The Centre of World Buddhism, we recognize
and rejoice in the successful roundtable conference organized on
46
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1 June 2012 at the main campus of the Mahachulalongkornrajavidyalaya
University at Wang Noi, Ayutthaya, jointly by Mahachulalongkorn
rajavidyalaya University and the National Office of Buddhism.
We seek the implementation of the decision to establish The Centre
of World Buddhism for the purposes, among others, of more
effective networking for the Buddhist world, at Buddhamonthon;
towards that ends, we also joyfully record the foundation stone
laying ceremony for the Centre.
6. Mindful of the close connection that it has with the ICDV,
we rejoice in the successful completion of the 2nd Conference of the
International Association of Buddhist Universities which explored
the topic of Buddhist Philosophy and Praxis, through a process of
academic deliberation, discussions, and collaboration.
7. We continue to maintain and strengthen the progress made
towards two of the ICDV flagship projects: the compilation of
the Common Buddhist Text and Union Catalog of Buddhist Texts.
8. We applaud the cooperation among the UNESCO, the
Government of Nepal, the business sector and various Buddhist
non-governmental organizations (NGO’s) in the establishment of
measures taken for the monitoring and mitigation of air pollution
at Lumbini, the birthplace of the Buddha and a designated World
Heritage site.
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Celebrations of
the United Nations Day of Vesak
2013
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Part 1:
Opening Ceremony
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Congratulatory Message

On
The United Nations Day of Vesak
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The Circulation of Vesak Day in every year reminds us
as Buddhists to examine one’s own duties and to energetically
cultivate good deeds more and more then spread happiness,
calmness, and peace to human beings based on the Buddhadhamma-s
given the Buddha.
The Buddha emphasized the Threefold Training (Tisikkha) as
the essence of life living, that is,
The Buddha pointed out that education is very important to
one’s life. The Buddhist principles of education on how to become
a perfect human being is the Three Trainings (Tisikkhā) that are
ethical conduct (sīla), mental discipline (samādhi) and wisdom
(paññā). These are the main educations to help all mankind or global
citizenship far from suffering and bring them to peaceful lives.
The duties of all Buddhists, according to the Buddha’s
teaching (Dhamma), are to practice the Threefold Training
(Tisikkha) and to plant the seeds of Buddhadhamma to grow
fruitfully in the mind of humanity in order to find the light of life.
I am thankful and appreciative to all Religious Leaders
and Scholars from all over the world for your honorable presence
together in Thailand on the Occasion of the Celebration of the United
Nations Day of Vesak 2013 and the 100th Birthday Anniversary
of His Holiness Somdet Phra Nyanasamvara, the Supreme Patriarch
of Thailand. My congratulations to the International Association of
Buddhist Universities (IABU) and the International Council Day of
Vesak (ICDV) on organizing the United Nations Day of Vesak 2013
at Mahachulalongkornrajavidyalaya University, Ayutthaya and the
United Nations Day of Vesak, Bangkok.

Bhavatu sabbamangalam
May there be all the auspices
Somdet Phra Maharatchamangkalacharn
Abbot, Wat Paknam
The Executive Committee for the Supreme Patriarch of Thailand
(At present (2015), he is the acting supreme patriarch of Thailand)
61

Welcome Speech By
The Most Ven. Prof. Dr. Phra Brahmapundit
Rector of Mahachulalongkornrajavidyalaya University
President of International Council for the Day of Vesak
Committee of Supreme Sangha Council of Thailand
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Bangkok, 21-22 May 2556/2013
The Day of Vesak, also known as Wesak Day, is one of
the most important days in the Buddhist calendar. It falls on the
full moon day of the lunar month of Vesak. It is recognized by
Buddhists throughout the world as an important day of international
significance. On Vesak Day, a great celebration is held to
commemorate three important incidents in the life of the
Lord Buddha: his birth, enlightenment, and passing away, all of which
miraculously occurred on the same day of the year. The Dhamma
that the Lord Buddha realized consisted in ultimate truth that could
make sentient beings achieve real calm and happiness in the world.
The Lord Buddha realized and taught the Dhamma that is a precious
heritage of wisdom for the world. His teachings are gift of peace to
the world, and are really able to alleviate suffering. The teachings of
the Lord Buddha are truly wonderful and powerful way that can lead
people to ultimate happiness.
On the great auspicious occasion of the 100 years celebration
of the Supreme Patriarch of Thailand, and with the cooperation of
Buddhist societies, organizations, and governments from all over the
globe, this year’s Day of Vesak activities are based on the theme of
“Education and Global Citizenship: A Buddhist Perspective,” which
is, of course closely tied in with focus of the United Nations that is
concerned with developing the education of global citizens in order
to help them adapt themselves to rapid changes in the present global
situation.
I would like to sincerely thank the Thai government for their
constant support. Without their assistance, the 10th celebration of
the Day of Vesak would not be possible. My heartfelt gratitude
also goes out to the Sangha Supreme Council of Thailand for their
kind and valuable instructions, and for their immense support.
Let me also take this opportunity to thanks all and express my
profound gratitude to those people who could not be mentioned
here, but have been involved in the celebration of the United Nations
Day of Vesak 2556/2013.
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The Buddha pointed out that there is only one mankind
or one human race. We cannot determine or divide human
types based on the types of hair, head shapes, eyes, noses etc.
According to Buddhism all human beings regardless of their
races and religions are the same mankind or same species. In
another words, we all are global citizens.
On this occasion of our assembly here for the 2013
United Nations Day of Vesak, the celebration of the Birth,
Awakening, and Death of the Buddha who proclaimed the
Noble Truths and guided mankind to realize the truths of being
a human, we should apply the Buddha’s teachings of the truths
in our study and practice to gain a proper understanding of the
truth of being a human. Having understood the truth we should
then encourage our worldly friends to study and realize the
Buddhist principles of education on how to be a perfect human
being. The Three Trainings (tisikkhã) of ethical conduct (sïla),
mental discipline (samãdhi) and wisdom (pañ ñã) are the Buddhist
educational principles which are necessary for being a good
global citizenship.
I am thankful and appreciative for all of you who are
assembling here in this celebratory gathering and express
your friendly wishes on the celebration of the 100th birthday
anniversary of mine which falls on the 3rd October 2013.
I express my appreciation for this celebratory assembly and
I bless you all for the success deliberation of the conference.
May every objective of the conference be successfully achieved
for promotion of better education and global citizenship.
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H.E. Mr. Ban Ki-moon

The Secretary-General of the United Nations
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Bangkok, 21-22 May 2013

Vesak Day is a celebration for Buddhists worldwide and an
opportunity for all members of the international community to
benefit from their rich traditions.
This year’s observance, falling at a time of widespread strife
and misery, is an occasion to examine how Buddhist teachings
can inform our response to prevailing challenges.
Confronting the troubling problems facing our world is consonant with Buddhism. The Buddha himself, as a young prince,
left the safety of his palace to discover the four sufferings of
birth, sickness, old age and death.
While such painful realities cannot be avoided, Buddhism
offers insights into how to cope with them. Its history is
replete with inspiring examples of the transformative power of
Buddhist philosophy.
The legendary King Ashoka, a conqueror who presided over
a brutal reign in India some three centuries after the Buddha’s
passing, ultimately converted to Buddhism, renounced violence
and embraced peace.
The values that King Ashoka espoused, including human
rights, democratic governance and respect for the dignity of
life, are common to all great religions. The fact that he was able
to embrace them after years of brutal war offers proof that the
goodwill of individuals can end widespread suffering.
Now more than ever, we need the spirit of non-violence to
help inspire peace and quell conflict.
I offer my best wishes to believers celebrating Vesak Day,
and my sincerest hopes that we may all draw on spiritual ideals
to strengthen our resolve to improve our world.
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H.E. Mrs. Irina Bokova

Director-General of UNESCO
for the souvenir program of the United Nations Day
of Vesak celebration
“Education and Global Citizenship:
A Buddhist Perspective”.
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On this 10th anniversary of the celebration of United
Nations Day of Vesak, I wish to express heartfelt greetings
to all Buddhists around the world. I congratulate the Royal
Thai Government and the Mahachulalongkornrajavidyalaya
University for marking this year’s celebration with an
international conference on the theme of “Education and
Global Citizenship: A Buddhist Perspective.” This theme could
not be more timely or relevant.
We are living in times of uncertainty. Individuals are
buffeted by change, and societies everywhere are being tested
by crisis and natural disasters, deep inequalities and enduring
tensions. Local challenges are increasingly global and
increasingly complex. In this context, education has never been
so important – as a basic human right, essential for human
dignity, and as the foundation for sustainability. “Peace comes
from within,” Buddha said. “Do not seek it without.”
Education is the best way to build peace from within, by
giving everyone the tools they need for self-fulfilment. On a
planet under pressure, education is a force to shape new ways
of thinking and acting, to build resilient societies able to adapt
to change and mitigate its impact. Each of us must recognize
the responsibility we carry towards others and our planet.
This is a wellspring for the global solidarity we need to tackle
the challenges all societies face on the basis of equality and
respect. For this, education is essential.
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These goals underpin the Education for All movement that
UNESCO is leading, as well as our work in advancing education
for sustainable development for peace and human rights, and
for health. Fostering global citizenship stands at the heart of the
new Global Education First Initiative, launched by UN Secretary
General, Ban Ki-moon, in September 2012, which UNESCO
is steering forward. Our aim is to equip children, young
people and adults with the knowledge, attitudes and skills to
allow them to make informed choices and responsible decisions
on the basis of solidarity and respect. Education is the way to
link the ‘local’ with the ‘global’ and to ensure action on the basis
of shared values and responsibility.
Fostering global citizenship through education is essential
for building genuine and lasting peace. It is vital also for laying
the foundations for more inclusive and sustainable development.
Our goal must be to empower all women and men, girls and
boys, to act for positive change, together.
This is why this International Conference is so important. I wish
you fruitful deliberations and look forward to their results.
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Most Venerable Kakuhan Enami
Supreme Priest, Monseki (Head Priest)
of Bishamon-do Temple
Chairman of Japan Buddhist Conference for
the World Federation
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Congratulatory Message Congratulatory Message for the
10 United Nations Day of Vesak for the 10th United Nations Day
of Vesak for the 10th United Nations Day of Vesak
On the occasion of the 10th United Nations Day of Vesak, we
Buddhists from all over the world have got together here at UN
Convention Center Bangkok in order to celebrate the Day of Vesak
and are enjoying sheer bliss. I would like to thank all the people
who have worked to organize this celebration for their efforts and
for their invitation of us. I would also like to send my hearty
congratulations on the twofold auspicious event of the 100th Birthday
Anniversary of His Holiness Somdet Phra Nyanasamvara.
The Day of Vesak is the most sacred day when Buddhists
all over the world commemorate the birth, the attainment of
enlightenment and the passing away of Buddha, who showed
everlasting truth to the world. The fact that it was recognized as a
United Nations Day at the United Nations General Assembly in 1999
is a great joy and honor to us Buddhists, and it allows us to feel
confident in the value of Buddhism education and its promotion for
the future.
Lord Buddha stated that all things and phenomena in this
world reflect the truth (Shoho-Jisso); He realized the truth that
reality be affirmed, and became the Enlightened One. In the world,
people have been and are still in conflict with each other, and are now
facing unprecedented environment changes as well as uncontrollable
violent nature forces, both of which are caused by human actions
lacking consideration to nature. Nevertheless, human beings
are struggling and making untiring efforts to follow the path to
sustention and further development of their existence. The spiritual
light of Lord Buddha, who taught us to love nature, live with
nature and humbly accept reality of human existence, will keep
shining more and more brightly over the places where Buddhism is
believed and taught, and the places will shine on with brighter light
in the future.
At the end of my speech, I would like to express my
wholehearted gratitude and thankfulness again to Thai Government
and Mahachulalongkornrajavidyalaya University for their great
efforts devoted to this celebration.
th
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Congratulatory Message

To the 10 United Nations Day of Vesak Celebrations

Masakazu Matsumoto

Vice Representative of the Inner Trip Reiyukai International
Vice Chairman of the Executive Council,
the International Council for the United Nations Day of Vesak
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I would like to offer my heartfelt congratulations on the
10 United Nations Day of Vesak International Conference and
Celebrations.
Just as suggested by this year’s theme, ‘Education and
Global Citizenship: Buddhist Perspective’, internationalization
has prevailed since the Industrial Revolution in every field such as
politics, economy, religion, culture, science and sport. Whether
good or bad, human activities in modern times have become global,
and such trend of the times produced the word ‘globalism’. Today,
everything moves, develops and changes rapidly and dynamically
on a global scale, and things are very unstable in a sense. Involved
in the intense dynamism, each individual is irresistibly played with
like a ship in the raging sea. Then, what has caused this troubling
situation? It is without doubt an individual person, because any
nation, any group or any organization is composed of individual
persons.
th

According to the living place, an individual is a villager or
a townsperson or a citizen, and, at the national level, the individual is a citizen of a nation. This much everybody knows and is
aware of. However, in the age of globalism, it is not enough; any
individual needs to have awareness of a global citizen. Exactly because
living in the unstable age, any individual has to think and act with
awareness and responsibility as a global citizen, and make
efforts so that the world will not get destabilized and all the human
beings can live peacefully. It is a duty as a global citizen. On the other
hand, because of his or her citizenship, any individual has global
citizens’ rights such as right to life, right to education and right to
human dignity. These rights have to be secured and assured.
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Reasonably, such a duty and rights are indivisible and
cannot be separated. Anybody owes a duty to guarantee and respect
rights of others so that his or her own rights may be guaranteed and
respected, but it is not the case today. We are always asserting our
rights for our own benefit and neglecting our duties. For example,
if the people living in the upper river area use the water only for
their need and make it dirty without consideration of other users,
and if, as a result, it becomes impossible for the people living in
the lower river area to use the water any more, it will surely end up
with conflicts between them. They are caused because one side thinks
only of its own interest and asserts its rights, while it doesn’t take
the other side into consideration and neglects its duties to keep
the quality of the water good. Such things are happening today on
a global level. Climate change can be counted as such. Though more
scientific study is necessary, we can say that excessively egoistic
economic activities on an individual level as well as on a nation level
have caused the climate change at a global scale.
Now, human beings are expected to have awareness,
consciousness and norm as global citizens. For the education of
them, I am very sure Buddhism can play a certain important role.
Thinking ways of Buddhism, methods of Buddhism and resources
of Buddhism must be very useful for such education. I don’t know
whether my opinion above accords with the theme of this year’s
conference, but I sincerely expect meaningful discussions and
results from them.
I extend my best wishes to the fruitful accomplishments and
success of the 10th United Nations Day of Vesak International
Conference and Celebrations.
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Message from

Prime Minister Sheikh Hasina
Prime Minister of Bangladesh
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I am delighted to know the 10th United Nations Day of
Vesak (UNDV) is going to be observed at Bangkok from
21-22 May 2013 sponsored by the Royal Kingdom of
Thailand, Mahachulalongkornrajavidyalaya University and
Supreme Sangha Council of Thailand.
Buddhism in Bangladesh is as old as from the time of the
Buddha. The people of Bangladesh are enriched with its rich
heritage and civilization. Recent excavation and discovery of
Vikrampuri Buddhist Monastery at the birth place of world
renowned saint scholar Atisha Dipankar Srijnan bears
testimony of the Buddhist heritage in Bangladesh.
Historically, Bangladesh maintains communal harmony.
The believers of various religions of the soil have been
practicing their religious activities freely and share the
festivities with others. The present government patronizes the
development of the religious institutions including Buddhism.
I wish the UNDV World Buddhist Congregation a great
success.
Joi Bangla, Joi Bangabandhu
May Bangladesh Live Forever.
Sheikh Hasina
Prime Minister of Bangladesh
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Message from

The Honourable Julia Eileen Gillard
Prime Minister of Australia
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It is with great pleasure that I send my best wishes to
everyone celebrating the United Nations Day of Vesak.
Vesak is of global importance to the Buddhist community
as it gathers to commemorate Buddha Gautama and contemplate
his message of compassion and goodwill.
This occasion also offers a time for reflection and the
opportunity for all to learn from the teachings of equality,
respect and understanding that are such a rich part of Buddhism.
The world is increasingly interdependent and complex, and
we are more connected to one another than at any point in history.
It is thus increasingly important that tolerance, non-violence and
diligence – Buddhist values – are demonstrated in all of our
relationships within local and global communities.
In Australia, the Buddhist community has done much to
shape the strong and resilient multicultural nation we enjoy today;
a nation that celebrates all backgrounds, cultures, customs and
religions and ties our society with the region and world around
us.
With these thoughts in mind I send my warmest regards to
all those celebrating the 10th United Nations Day of Vesak.
May this be a time of peace and blessing for you all.
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Education and Global Citizenship
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The 10th of International Celebration on
the Occasion of United Day of Vesak 2013

Venerable Professor Mahinda
Deegalle
Symposium Session 1:
Education and Global Citizenship:
A Buddhist Perspective
Speaker

Brief Bio-data
NEH Prof. in the Humanities at Dept. of Religion, Colgate University, Hamilton,
New York, USA; and Reader in Religious Studies and Ethics at Bath Spa University, UK
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W

hen Buddhism meets Cosmopolitanism:
an Education for Global Citizenship
Venerable Professor Mahinda Deegalle
NEH Professor in Humanities at Colgate University, USA
Reader in Religious Studies & Ethics at Bath Spa University, UK

Introduction

T

he emerging concern for providing a global education is
apparent in many parts of the world. A global education
may prepare students better to meet challenges of globalization.
There is a growing interest now to transform traditional methods
of education. The traditional education system that meant for
inculcating values, habits and ethos required by citizens of
a particular nation-state is often criticized today for its limitations
in the curriculum. Increasingly critiques have shown ways of
upgrading traditional education by lifting it into a new level
of global outlook. The aspiration for a global outlook aims
at enabling students to become more aware of challenges
of global issues and concerns; they need to be equipped to meet
new challenges successfully.
Today in the beginning of the twenty-¾rst century
we live an increasingly interconnected world. Our businesses,
economic transactions and even our internal political affairs are
increasingly connected to external worlds and events; as a result,
they may impact the wellbeing of others in the rest of the world.
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We cannot ignore anymore this interdependent and interconnected nature of our internal
and external affairs. Business, politics and religious affairs of Buddhist societies in Asia
are now facing new global challenges, which may require Buddhist responses.
How can Buddhism be used effectively in meeting global challenges? How can
Buddhist societies better prepare their citizens through educational reforms to meet
anticipated global challenges? Is there any particular role that Buddhists and Buddhism
can assume in meeting novel global challenges? How can Buddhist teachings and practices
elevate the traditional educational systems meant for nation building of particular
nation-states in order to meet the needs of an emerging global vision? How can Buddhist
teachings such as the Metta Sutta that teaches the importance of cultivating a boundless
heart towards all beings be effectively used in enhancing aims of a global educational
provision? This paper examines the possibility of designing an education system for global
citizenship in Buddhist societies on the basis of values, ideals and lifestyles cultivated
along the Buddha’s teachings expressed in the Metta Sutta.

(I) Implications of the Very Idea of Global Citizenship
The idea of preparing students for global citizenship is gradually emerging as a prominent
theme today in a variety of discourses. The concept of ‘global citizen’ is, nevertheless,
an ancient concept. Like most Western ideals of ¿ourished human life (e.g. ‘democracy’),
the notion of global citizen also has its origins in ancient Greece. In rudimentary form
the seeds of the notion of global citizen can be found in the Greek philosophical school
of Cynicism.1
The Greek philosopher Diogenes of Sinope (c. 412 or 404-323 BCE) is considered
to be the founder of the philosophical school of ‘Cynicism.’ Most importantly, Diogenes is
credited as the ¾rst person in human history to coin the notion of ‘a citizen of the cosmos’
(Greek: kosmopolitês).2 He seems to have held an attitude and lifestyle that characterized
qualities of a global citizen. By that expression, Diogenes claimed to be a member of
a shared humanity.
In Greek, the phrase kosmopolitês (kosmos ‘world’ + politês ‘citizen’) conveyed
the idea of a ‘citizen of the world.’ Today scholars consider the widely used English terms
‘cosmopolitan’ and ‘cosmopolitanism’ derive from kosmopolitês.3
Diogenes identi¾ed himself as a ‘citizen of the world.’ Diogenes’ usage of this
phrase, however, communicated very much a metaphoric meaning. In using that phrase
as an identi¾cation of his lifestyle, Diogenes neither attempted to substantiate this new
identity in concrete terms nor anticipated a new “world (or global) citizenship” in political
terms beyond his political identity as a Greek. Obvious reason for this metaphoric use
was (is) that in practical terms there were (are) no world state—no kosmopolis—in which
Diogenes or someone else could (can) become a citizen of. In reality, human beings can
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become citizens of only one particular nation-state or several states (e.g. dual citizenship)
but not citizens of ‘world nation-states.’
Though Diogenes considered himself as a citizen of the world it is clear that he was
in no way in support of establishing a single world government. This is very much clear
in his refusal of Alexander the Great (356–323 BCE).4 Diogenes did not express any desire
to become part of such a world government. In Diogenes’ metaphoric use of the notion
of global citizenship, there was neither an assumption of a vision of an emergence of nor
an aspiration for a world government.
By imagining as citizens of the world, what Diogenes highlighted was that as
humans we should care about the fate of our fellow human beings. We should not limit
our caring attitudes only to those who live within our own political community. Instead we
must strive constantly to go beyond immediate concerns of the local community in which
we live, which might limit our perspectives. By presenting a broader worldview, Diogenes
challenged us to expand our limited notions of fellow citizens in order to embrace all
human beings in the world.
Diogenes was a strong believer that we should be ready to borrow good ideas from
others. When we listen to fellow human beings, they can potentially teach us many things
useful to us. Being open to each other and becoming receptive to a variety of points of view
we enable ourselves to cultivate values and virtues. We acquire skills that enable us care
for global concerns. We prepare ourselves better for genuine yet imaginary and metaphoric
global citizenship.

(II) Demanding Needs of an Education that Prepares for Global
Citizenship
The Greek philosopher, Aristotle (384–322 BCE) emphasized the importance of education
as a fundamental requirement for the cultivation of good habits. In The Politics of Aristotle,
Aristotle wrote:
For the attainment of well-being, or felicity, it is necessary to know the right end as
well as to choose the right means.…There are three means by which the members
of a state may achieve goodness—natural endowment, habit and rational principle.5
The process of facilitating young children to become responsible and well-behaved
adults is an important one that has greater social implications. One can establish a strong
link between knowledge and skills acquired in the formal education as children and
subsequent development of appropriate beheviours that support good citizenship. Thus
today most developed societies consider education as one of the most effective means of
educating persons for good citizenship.
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Highlighting the crucial signi¾cance of education for human ¿ourishing and
development, John Dewey (1859–1952), a pioneering American educational philosopher,
asserted:
We are born organic beings associated with others, but we are not born members
of a community. The young have to be brought within the traditions, outlook and
interests which characterize a community by means of education: by unremitting
instruction and by learning in connection with the phenomena of overt association.
Everything which is distinctly human is learned.6
All around the world contemporary trends demand redesigning of the traditional
education systems in order to make them more effective in developing skills for global
citizenship. These trends, however, are largely modern and primarily Western.
Throughout history, intellectuals have noted the signi¾cance of education as
a powerful source of social change and transformation. It is not surprising to anyone that
education still remains to be a privilege in many societies. Moreover, many societies see
education largely as an investment in persons on an individual basis. Education is thus
a deliberate process of empowering younger generations to meet the challenges of
an unborn and uncertain future.
Today worldwide at least primary education reaches to a wider segment of human
civilization. Though there are serious problems in providing an education to all, there are
nevertheless attempts to make primary education universal.
It has been noted that there were 69 million children worldwide out of school
in 2008.7 More than half of the out-of-school children live in just ¾fteen countries.
Three countries in which Buddhists form either the majority (Thailand 0.6 million) or
minority (India 5.6 millions and Bangladesh 2.0 millions)8 are included in this category of
out-of-school children. According to the UNESCO, only “52 countries out of 152 with data
had achieved universal primary enrolment.”9
The millennium development goals highlight the signi¾cance of education
in eliminating poverty as well as gender inequalities. Inequalities in accessing to educational
resources and learning achievements are considered as primary barriers in providing
an education to all.
World poverty still remains a signi¾cant point in making people disadvantageous
worldwide. Across the world poverty still remains the major marker of disadvantage.
It has been noted that more than 55% of out-of-school children are girls and “two out
of three countries in the world face gender disparities in primary and secondary education.”10
According to the UNESCO, poorer countries require annual aids of US $16 billion to reach
the target of education for all goals.11
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Tertiary education is, however, still limited to a privileged segment of humanity.
A recent report in The Chronicle of Higher Education states:
In the world of higher education there is good news and some not so good. First
the good: Practically all forecast analyses made by experts, from UNESCO
to OECD, and also at the national level in most countries, predict that, during
the coming decade, worldwide enrollment in higher education will continue to
increase, thus bene¾ting more people than ever. The not so good news is that
although the number of higher-education students will increase, unfortunately,
it looks as though higher education will remain primarily elitist as it is today.12
In particular, in developing nations, only a tiny fragment of primary education receivers
enters into higher education.
In general, education has potential to elevate humans from their impoverished
political, social, cultural and religious conditions of their environment to a higher level of
understanding, comprehension and appreciation.
On the personal level, education is an important process of character formation and
giving a vision of the future and a sense of individual responsibility in carving out one’s
path for the bene¾t of oneself as well as that of others.
Education enables humans to realize and become fully human. It can ensure lifelong
happiness of learners. Education can be instrumental in creating a peaceful and just society
in global scale when education generates a sense of a global community.
In every respect, education is crucial and fundamental in creating a profound sense
of respect for the sanctity of life that can prevent horrible crimes related to war and violence.
The task of education remains the knowledge acquired in the process must enhance human
happiness and well being of all including plants and the earth.
Our world, linked by the Internet, social media, worldwide travels and multilingual
pro¾ciency, directs us to a global community. We are pushed increasingly to accept
the fact that our affairs are not local but global and whatever we say and do may have
impacts beyond our local communities and may have implications globally.
Due to increasingly expanding notion of globally connected community time has
come to look beyond the very concept of the nation-state; thus a twentieth century need to
think beyond particular nation-states that we are citizens of.
The concept of the nation-state, formally and legally we are bound by the fact
of our birth or later adoption due to immigration (thus holding citizenships and passports)
is limiting in many ways; it might restrict us reaching to a genuine global community.
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A ‘citizen of the world imagined’ must look beyond the limits of the particular
nation-state that one lives in and belongs to. A global citizen must aspire a common human
community that lies beyond. In this process, one must embrace an attitude of global
citizenship that includes an appreciation of lifestyles, values and customs beyond the limits
of the nation-state. One must cultivate respect towards them in the same manner as one
respects to those of one’s particular nation-state.
Speci¾cs such as the citizenship of a particular nation-state, the number of languages
that one can use pro¾ciently and the number of countries that one has travelled and lived
in are not necessarily restricting or limiting one’s ability to cultivate a sense of global
citizenship.
The seeds of global citizenship might include the presence of following human
characteristics: inner nobility, dignity and self-esteem of each individual citizen. Ordinary
citizens of particular nation-states, who live locally and act locally, can and should be able
to develop an attitude of global citizen by appreciating all-bene¾tting peace, working
for the well-being and happiness of all, and actively promoting prosperity and longevity of
the rest of the world.
An educational provision aimed at global citizenship must include the cultivation of
an attitude that as humans we belong to the same planet. We share many things in common,
which may determine our human destiny. No matter how local we are and how rooted our
actions in the local community, they might matter in signi¾cant ways in the generation of
wellbeing of all other inhabitants of the planet.
Several important issues are at stake in developing an education system that enhances
qualities, attitudes and characteristics required for successful global citizenship: how do we
relate to each other as humans? How do we treat each other worldwide? How do we use
resources with some shared responsibility? How can we ensure equity and fair distribution
of resources? How can we ensure dignity, safety and rights of all? These questions need
urgent attention today.

(III) Insights from the Metta Sutta in Designing an Educational
Programme for Global Citizenship
The Metta Sutta (Discourse on the Loving-kindness) is an unusual popular TheravƘda
Buddhist scripture. It is found in the discourse (sutta) section of the PƘli canon (tipiΛaka).
It belongs to the archaic collection of the SuttanipƘta.13 The TheravƘda tradition recognizes
it as an ancient Buddhist scripture.
This scripture forms an essential part of the daily repertoire of the average lay
Buddhist. In Sri Lanka, in particular, the Metta Sutta is recited daily in a variety of styles
in regular temple worship services as well as in lay spiritual practices at homes. Most lay
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people know the Metta Sutta (in PƘli) by heart and are able to recite it alone in private
or as a group in Buddhist liturgies. Its simplicity in style, clarity in content, heightened
awareness with a global vision and the empowering language suggest that the Metta Sutta
is more likely to be the original buddhavacana (word) of the Buddha.
The subject of focus in the Metta Sutta is loving-kindness (mettƘ). In both lay
and monastic contexts in TheravƘda societies, the Metta Sutta is widely used today for
two purposes: (i) as an aid for loving-kindness meditation and (ii) as an essential segment
of TheravƘda liturgies such as the paritta (protection) chanting across South and Southeast
Asian TheravƘda world. This discourse teaches to develop loving-kindness towards all
living beings without any exception.
Doctrinally, philosophically and practically, the Metta Sutta cultivates in Buddhist
practitioners key fundamental virtues. As illustrated below in detail, this ancient discourse
can help in developing an education system that re¿ects the global worldview of Buddhists.
Educators can use the method of practice and the development of loving-kindness beginning
from each person and extending to all sentient beings of the entire cosmos as a foundation
in designing an educational programme that support a broader worldview required today
for global citizenship.
The Metta Sutta provides a holistic vision that transcends ethno-centric boundaries
that humans place against other humans to set them apart and limit their vision of the world
narrowly toward themselves by excluding other inhabitants of the planet.
The Content of the Metta Sutta
The PƘli text of the Metta Sutta is rather short. The entire text contains only ten verses of
four lines composed in Old AryƘ metre.14 There are several popular English translations of
this discourse.15
The ¾rst verse of the Metta Sutta outlines noble qualities of a virtuous character.
According to it, a ¿ourishing person is ‘skillful (kusala) in [one’s] welfare’ (attha). Such
a ¿ourishing person, who is endowed with a noble vision of self-improvement and desires
of attaining nirvƘna (santaΥ), must develop speci¾c wholesome character traits. They are:
one’s capability (sakko), straightforwardness (uju), uprightness (sǍju), soft-spokenness
(suvaca), gentleness (mudu) and humility (anatimƘni).
The second verse discusses virtues that the ¿ourishing person should cultivate to
¿ourish. The successful person maintains a ‘content’ (santussako) and easy-to-support
(subharo) lifestyle; that person has ‘few duties’ (appakicco) and leads a frugal way of life
(sallahuka-vutti). That person is committed to discipline one’s senses (santindriyo), discreet
(nipako), not impudent (appagabbho) and “unattached to families” (kulesu ananugiddho).
Here the virtue of being “unattached to families” must be understood in a broader sense.
That person is unbiased towards others; that person’s familiarity and closeness to his or her
19
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own family members, friends, etc. do not obstruct or prevent that person from committing
fully to the welfare of others.
The ¿ourishing person is concerned with one’s wholesome lifestyle. That person
does not want to leave space open for criticism from the wise and elders; that person might
not do any slightest wrong that may draw criticism from the wise.
The last two lines of the third verse introduce the practice of the cultivation
of mettƘ: May all beings become happy and secure (sukhino vƘ khemino hontu)! May all
beings have happy personalities (sabbe sattƘ bhavantu sukhitattƘ)!
The extension of the ¿ourishing person’s caring and compassionate thoughts
towards a variety of living organisms begins in the verses four and ¾ve.
Whatever living beings there may be, feeble or strong, without exception, long
(dưghƘ), stout (mahantƘ), medium (majjhimƘ), short (rassƘ), subtle (kƘnuka), gross
(thǍlƘ), visible (diΛΛhƘ) or invisible (adiΛΛhƘ), living far (dǍre) or near (avidǍre), born
(bhǍtƘ) or coming to birth (sambhavesư), may all beings have happy personalities
(sukhitattƘ)!
In this cultivation of mettƘ towards all living beings, none of the sentient beings
are excluded from the introspection. The desire of extending positive and other regarding
thoughts to all living organisms is taken into consideration in the development of lovingkindness.
The verse six introduces further virtues that one should incorporate into one’s
righteous lifestyle:
Let none deceive another, nor despise any person whatsoever in any place.
Neither in anger nor ill-will should anyone wish harm to another.
The verse seven takes an extreme example to illustrate the importance of
the cultivation of mettƘ.
Just as a mother would protect her only child
at the risk of her own life,
even so towards all beings one should cultivate a boundless heart (mƘnasaΥ
aparimƘnaΥ).
The verse eight presents an inclusive cosmic perspective in the cultivation of mettƘ:
One should cultivate boundless loving thoughts for the whole world: above, below
and across without any obstruction (asambƘdhaΥ),without any hatred (averaΥ),
without any enmity (asapattaΥ).
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By recommending a fully inclusive practice, the verse nine creates a heavenly
lifestyle on earth. It is considered as the “divine dwelling” (brahmaΥ vihƘraΥ):
Whether standing, walking, or sitting, lying down or whenever awake, that person
should develop this mindfulness (sati).This is called the noblest living (divine
dwelling—brahmaΥ vihƘraΥ) here.16
The verse ten sums up the noble soteriological vision of Buddhism achieved through
the cultivation of mettƘ:
Not falling into erroneous views, but virtuous and endowed with vision, removing
desire for sensual pleasures, he comes never again to birth in the womb.
The Importance of the Metta Sutta for Global Citizenship
My contention is that the Metta Sutta provides necessary basic ingredients for designing
a global vision. The Metta Sutta’s global vision is inclusive of all living organisms.
Its message encourages people to become proactive in seeking welfare of all beings.
By cultivating loving-kindness towards all, on an individual basis humans can ensure
the wellbeing of all.
In the increasingly globalized world today all religious communities in general,
but multi-ethnic and multi-religious societies in particular, are challenged more in public
debates and daily encounters to ¾nd creative ways that foster positive attitudes towards
others. As people who share the resources of the same planet, all humans are forced to
work with each other for the common good. Having shared virtues such as the cultivation
of compassionate and caring thoughts enables us relate and communicate with each other
more effectively.
In TheravƘda Buddhist societies, Buddhists can use meditative practices such as
the loving-kindness and a variety of Buddhist scriptures that encourage other-regarding
virtues to create a positive psychological framework for healthy human relationships.
Positive mental attitudes generated through the practice of loving-kindness meditation
and non-discriminated and unbiased inclusivity proposed towards all sentient beings in
the Metta Sutta are very much valuable today than any time in the human history.
Functionally, positive scriptural insights such as that of the Metta Sutta were not
limited to a few limited religious seekers who were living in the Buddhist monasteries.
Friendly thoughts cultivated towards all beings became an important part in dealing
with the ‘other’ in pre-modern Buddhist societies such as Sri Lanka.17 Living in
a predominantly Buddhist social environment, Buddhists tried to deal with the ‘difference’
that they witnessed in the midst of colonialism and political invasions without compromising
their commitment to the adherence of the Buddha’s teachings, in particular, the notion
of loving-kindness. They translated those noble virtues into their public policies to make
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the stranger and the other happier since ‘suffering’ is not just a problem that only Buddhists
face in this world but also a real and an existential problem for the entire humanity.

Conclusions
This paper, which discusses the importance of an educational provision for global citizenship,
has taken into account the fact that Buddhism and Buddhist societies are increasingly
encountering challenges of growing cosmopolitanism that requires the development of
a global vision. This pushes Buddhist thinkers to re¿ect upon the development of a global
education that prepares citizens of nation-states to adopt a global vision. In preparing
citizens for challenges of the global citizenship, the necessity arises to transform
the traditional methods of education to a global one. By overcoming the limitations of
the traditional curriculum and generating a new global outlook in the educational provisions,
citizens can be prepared and equipped better to meet the challenges of global issues
and concerns. Recognizing our interconnectedness in business, economic transactions,
politics and religious affairs, we could use some Buddhist global visions such as the one
found in the Metta Sutta (the idea of cultivating boundless heart) in transforming the vision
of the educational system. This may be one way that Buddhists and Buddhist societies can
better prepare citizens of particular nation-state to meet global challenges.
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Endnotes
Endnotes
As a philosophical school, Cynicism, which derives from Greek kyon (cynic)
meaning ‘dog’, held radical perspectives such as the rejection of tradition and local
loyalty. In The Cynic Enlightenment: Diogenes in the Salon (Baltimore: The Johns
Hopkins University Press, 2010, p. 1), Louisa Shea wrote: “Cynics could be encountered
on street corners throughout the eastern Mediterranean and the Italian peninsula…They
were generally a rather dirty lot…Their physical appearance mirrored their philosophical
stance: the rejection of all that society considered acceptable or right.” They challenged
the traditional conceptions of ‘civilized behavior.’
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Abstract

Global citizenship can be defined as a genuine concern
for the peace and prosperity of the entire world. Global
citizens are those people who have the capacity to find
meaning, no matter what the circumstances, to contribute to
the well being of others and to enhance one’s own existence.
As ordinary people, the inner transformation process and the
continual struggle to rise above one’s own egoism and to live
with a spirit of altruism, arecentral to global citizenship.
Fostering global citizens must concern us all. Laying
the ethical and conceptual foundations of global citizenship
is a vital project in which we are all participants. Meaningful
education for global citizenship should be undertaken as an
integral part of daily life.
The Buddhist worldview of interrelatedness forms the
basis for the essential elements of global citizenship, namely
the qualities of wisdom, courage and compassion.
This paper will further develop these ideas and will
consider how humanistic education can be at the heart of
global citizenship.
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If we define Global citizenship as a genuine concern for the peace and prosperity
of the entire world, we can rightly admit that we ourselves, no doubt, have some way
to go before we can honestly say that we are Global Citizens. We may also be aware
that the worlds citizens, certainly in these difficult times, understandably seem more
likely to be concerned with their own prosperity and peace than that of the rest of the
world.
When we consider the situation in the world today, weather that be economic,
political, religious or social, we may well feel disheartened if not anguished about
the situation. We have emerged from the century of war. A century which included
two world wars the Nazi Holocaust, the Soviet gulags, the plight of Palestinians and
many other refugees, widespread massacres in Cambodia and parts of Africa, ad
infinitum. There has been much misery and much reason to be disheartened.
However where does the failure lie. The problem lies in the failure of human
wisdom.
As Mikhail Gorbachev has written ‘ the true tragedy of the century has been
that people do not listen until it is too late’
We may also see around us huge global problems in terms of the environment
and global changes in weather. Somehow we must bring to a halt the accelerating
tendency toward extremes, which will eventually result in the self destruction of the
species.
But the real problem lies not in our ailing earth but in the malaise of humanity
itself. There is a dire need for a strong, sustained and broad based spirituality among
people and a pressing need for a “human revolution”. Only this can unearth each
person’s inner potential and enable us to feel fully what we really are, and so behave
accordingly.
We cannot sit passively by. Likeminded people must unite in solidarity in order
to show proof in our time that nothing can defeat the courage and wisdom of the
human being. Is this not the greatest heritage we can bequeath to the future? (Ikeda,
D, The Challenge of Global Citizenship.)
Increasingly in the West there is a spiritual anxiety taking place. People are
reexamining the significance and the role of religion. Often religion does not come
out well, and people are turning away from their long held beliefs and from religious
institutions and towards other more secular ways and means. Some of these ideas
may indeed be of value. However, how can religions and wisdom teachings respond
to these deep rooted insecurities and fundamental needs of people? What is the role
of a living religion in today’s society. Indeed Is there any role at all. As individuals
and members of religious institutions we must carefully consider such questions. It
may be that the secularism should be left to take over. However at the same time as
so called secular thinking is coming to prominence it is also clear that people are
searching for a spiritual connection, which apparently they have failed to find in the
major religions of our time.
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What are the core philosophies and guidelines for a world religion for today?
What is the spirit with in which we, as Buddhists, must live by.
I believe that this lies in a humanistic philosophy of deep respect for the
sanctity of life and of all-encompassing compassion. Within a teaching which enables
individuals to cultivate and to bring forth their inherent wisdom, and to nurture the
creativity of the human spirit, in order to surmount the difficulties and crises facing
humankind and so realize a society of peaceful and prosperous coexistence.
Buddhism must always be in a position to protect the sanctity of life and the
freedom of the human spirit. We must be prepared to protect those people whose
rights are in danger and who may be threatened by tyranny or oppression, even if
their beliefs and opinions differ from ours. We should therefore protect all those who
practice different religious faiths as well as those who hold systems of thought that
deny religion altogether, because this is the natural outgrowth of the core tenants of
Buddhism, which extols the dignity if life.
As it says in the Nirvana Sutra, ‘The sufferings of all living beings are the
sufferings of the Buddha.’
You can see from my preliminary remarks that I consider the challenge of
global citizenship an important and extremely valuable, if not absolutely necessary,
struggle for peoples of the world to take on if we wish to see any sort of future for
our world. However it is in no way straightforward.
What do we mean by Global citizen? A person who is recognized as a
citizen of a nation has special rights and duties prescribed by government. Global
citizens cannot be considered in this way. We could describe in terms of removal
of barriers to free trade and national economies. In this case global citizens are
those who travel and work anywhere in the world. This concept has led to protests
against globalization. Indeed this approach can lead to economic injustice, and
has led to practices which threaten the physical environment. This wave of
globalization in many areas of contemporary society, communications, science
and technology, market economies, and so forth, is a contrast of light and dark. On
a positive note the potentials of democratization and the spread of awareness of
human rights are to be welcomed. However the negative aspects of war and conflict,
economic disparities, obliteration of distinctive cultures, the spread of weapons and
the destruction of global economy are extremely concerning.
These shadows in the current process of globalization have led to malice and
mistrust and can provoke very deep crisis of identity in the human spirit. A growing
movement of people who work to transform this bleak spiritual landscape is required
in order to create concrete measures and meaningful results on an international level.
The creative harmonization of diversity can be expressed through a Buddhist
analogy with various flowering trees: the cherry, plum, peach and damson. Like these
trees, we are all replete with our own particular characteristics and possibilities. By
mutually recognizing and respecting these differences, the unique capacities of each
104

individual can be brought to full and equal bloom, ultimately creating a beautiful,
peaceful and harmonious world.
For Buddhists this deep understanding and appreciation of interdependence
is central to the teachings. Nothing can exist in isolation, and each aspect plays its
own part in the workings of life. Each aspect deserves respect.
Let me now mention three qualities which I consider to be required of global
citizens.
The first is wisdom – the ability to perceive the interdependence of all life, “to
abolish the darkness of delusion” as the Visuddhimagga, states, and the understanding
of outcomes based on understanding dependent origination.
The second is courage – the courage to respect each other’s differences and
use them as an impetus to creative living, rather than rejecting, or excluding others
on the basis of differences of culture, nationality and race. This is embodied in the
character and ideal of the bodhisattva.
The third is the ability to empathise with and share the pain of every person
and all of life. This ideal of compassion means being a true friend who hears the
anguished cries of others, and strives with them to overcome and surmount suffering.
So for me a global citizen is a person who fully lives these qualities. However
his identity of a global citizen needs to be considered on three levels, local, national
and global community. Tsunessaburo Makiguchi ( 1871- 1944) the Japanese
educator, developed such an educational process, rooted in and starting from the local
community and expanding its scope of concern to the national and global levels. The
character of a global citizen then can be created through a dynamic harmonization and
development of these three levels. Growth, for an individual will take place through
the experiences of the local community, expanding to a national and then a global
scale. In this way humanitarian contributions to one’s community and country will
further the cause of world peace; at the same time, contributing to global humanity
on a world level reverberates back to the national and local levels.
The key to the formation of global citizens is education. The teacher is the
most important element in the educational environment. The interaction between
different personalities – teacher and learner, holds an enormous potential wherein
the deepest realms of life itself may be fully developed. Makiguchi held that the
ultimate purpose of the state is therefore the pursuit of the prosperity of human
civilization and the enhancement of human reason. To this end, states should shift
from competition in military, political and economic spheres to what he termed a
“humanitarian competition” of contribution to human happiness.
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Pedagogical Insights from the Buddhist Sangha.
Buddhists might have been the ¾rst, if not the only, religious organisation to give
signi¾cant emphasis on educational values like student rights, unconditional freedom of
enquiry, and comparative learning completely devoid of dogmatism. The emphasis given
in Buddhist soteriology to critical and intellectual approach is extra-ordinary for a religion.
Learning and systematic methodical thinking were regarded as avenues that provide initial
insight through acquired knowledge and generated knowledge.
The Buddha himself was a teacher par excellence, and the four-fold following
was his student body (listeners). He expected his followers also to be teachers holding to
the same high values of education that he cherished. The Buddhist spiritual culture is
comprised of three branches, viz., learning, practice and realisation.
Adoption of rain retreat and the beginning of monastic life were signi¾cant milestones
in the development of academic tradition in the Buddhist Sangha. The leisure time provided
in consequence to settled life was devoted for educational pursuits.
Providing a sound knowledge and training for novices made the senior monks
assume the role of formal teachers. When the monks started functioning as educators,
the study bedrooms they lived became class rooms and the monastery a school. Some of
the monasteries became Maha Viharas developing to be the world’s ¾rst Universities.
A teaching monk is expected to be thorough in his knowledge of the subject
(Dhamma), modest, moral and con¾dent of his ability to train pupils. Moreover, he is
supposed to gauge the student as to their dispositions, tendencies and abilities.
Buddhist monks functioned as teachers and promulgators of knowledge in all
Buddhist countries. The language policy employed by them was exemplary. They did not
believe in a sacred language. Wherever they went they learned the local languages and
taught Buddhism in the languages of people.
Methodology of learning practiced in monasteries consists of careful listening and
registering what is learned in mind as the initial steps. Next comes reciting frequently and
mastering thoroughly, coupled with comprehending well. Then one should set himself on
practising what one has learned to become a real knower of the teaching. Knowledge is not
just for the sake of knowledge. Practicing what is learned is essential. However the students
are encouraged to be non-dogmatic. Freedom of thought was always guaranteed. Students
could challenge and even correct the teacher when and if necessary. Buddhist monastic
teachers were against only to the distorting of the original message of the Buddha.
Buddhist monks developed a sound hermeneutical tradition to interpret the word
of the Buddha and an advanced system of Logic to defend it. They have given the world
an example of perfect and sophisticated system of pedagogy.
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E

very religious system needs to have some form
of teaching-learning practice to disseminate
the doctrines. In Buddhism this task is undertaken mainly
by the Sangha. The pedagogical culture developed by
the Buddhist Sangha comprises many valuable insights even
the modern educationists would consider exemplary. Buddhists
might have been the ¾rst, if not the only religious organisation
to give impressive emphasis on educational values like student
rights, unconditional freedom of enquiry, and comparative
learning completely devoid of dogmatism. Observes Richard
A. Gard: “The discriminating methods of preaching and teaching
adopted by the Buddha, with the individual care taken of
the hearers, also go a great way towards the success of teaching
methods, and even from the view point of present day pedagogy,
they are interesting and still applicable in many situations” 1
It is of high signi¾cance that the Buddha himself referred
to education as the miracle. (anusƘsanư pƘtihƘriya) he preferred
1
Richard A. Guard Buddhism p.63 The Buddha stated that he had rightful claim to
teach because he started teaching only when he had full comprehension (abhinnaya),
explained teachings establishing causal connections (sanidanam) and taught only
meaningful things (sappatihariyam). (A.I.276)
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to other types of miracles. However, one might make an initial objection to this, arguing
that Enlightenment is not an academic pursuit and spiritual insights are beyond logic and
reason. On the other hand, it has to be emphasised that intellectual maturity was considered
an essential prerequisite to understand Buddhism, which is an against-the-current philosophy.
Moreover, the Buddha has shown reluctance in joining in dialogue with people who are dull,
dogmatic and rather backward in critical thinking.2 The path to enlightenment in Buddhist
soteriology starts with straightening one’s philosophy, world-outlook etc., which is called
SammƘ diΛΛthi. Two main means of generating SammƘ diΛΛhi are Paratoghosa (learning
from others) and Yoniso manasikƘra (methodical thinking). These are the avenues
for two types of initial knowledges called sutamaya paññƘ (acquired knowledge) and
cintƘmaya paññƘ (generated knowledge). One who is poor in learning (appassuta) is said
to be like a bull that grows only in ¿esh.3 Learning, therefore, is emphasised as one of
the necessary stepping stones to progress 4
The vision behind the pedagogical culture of the Buddhist Sangha was conceived
undoubtedly by the Buddha himself. The Buddha was a teacher par excellence, and his
four-fold following was his student body (‘savaka’ literally, listeners). He expected his
followers also to be teachers holding to the same high values of education that he cherished.
Among the duties the Buddha stipulated for monks, we ¾nd, teaching laymen what they do
not know and explaining in detail what they have already learned.5
The Buddhist spiritual culture is described as comprising of three branches,
viz., Pariyatti (Learning), Patipatti (Practice) and Pativedha (Realisation). The entire
discipline is also sometimes explained as a process of educational training (sikkha).
It is clear, then, the Buddhist education is not limited to theoretical academic learning.
It necessitates the practice which should lead to results. In contradistinction to general
Indian practice the Buddha advocated not keeping a teacher’s ¾st (Ƙcariya muΛΛhi). He said
“Let an intelligent person come to me, sincere, straight forward and honest; I shall instruct
him in the doctrine so that on my instruction he could practise by himself in such a way
that before long he would himself know and realise himself.…”6 This openness is seen all
throughout the Buddhist monastic tradition.
Adoption of rain retreat and the beginning of monastic life were signi¾cant
milestones in the development of academic tradition in the Buddhist Sangha.
Lay devotees offered reasonably permanent buildings as dwelling places, and the monks
were inclined to continue to be residents in them even when the rainy season was over.
And the laymen started bringing alms to the monastery. Now that they need not go on alms
begging the monks found more free time in the monastery. The leisure time so availed
Cf. S.IV.400 Vacchagotta incident
Appassutayam puriso balivaddova jirati Dhammapada 11. 7 (verse152).
4
Bahusaccanca sippanca vinayo ca susikkhito – Mangala Sutta
5
D.III.191
6
M.II.44 Addressing the monks, the Buddha said; “What should be done by a teacher for his disciples, seeking their
good, out of compassion, that has been done by me for you … concentrate on it and be not careless.” (M.II.22, A.III.87)
2
3
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was used for educational activities like discussions on Dhamma and Vinaya.
Suchdiscussions are referred to in the Pali canon as Abhidhamma kathƘ and
Abhivinaya kathƘ.7
Emphasis on education resulted in creating specialist groups among the monks.
There are references to three such groups of monks who were specialists in Dhamma
(Dhammadhara), Vinaya (Vinayadhara) and Matika (Matikadhara).8 Many scholars consider
matika as main themes collected for discussions which later developed into Abhidhamma.
Analysis, enumeration, classi¾cation and categorisation were major characteristics of
the Buddha’s teaching. Recognising this analytical character, most probably, the senior
disciples thought collecting salient themes and discussing them hermeneutically.
From the beginning the Buddhist monastery was an educational institute
and the monks were educators. No monk has to be without a teacher. Higher ordination
is not conferred upon a monk if not introduced by a teacher who needs to certify that
the candidate has completed necessary basic education and moral training. Every novice has
two teachers to look after him as if he were his own son. Even after the higher ordination
the pupil will continue further his learning and training under the teachers. Normally
the monks are supposed to be life-long learners.
As the monk functioned as an educator, the study bedroom he lived, called
Parivena, gradually became a class room and then the entire monastery came to be
known as a school. Maha Vihara seems to be a title used for larger monasteries which
later became Universities. Nalanda, Wickramashila and many such Mahaviharas have to be
recognised as the world’s ¾rst Universities. In these urban centres of learning many subjects
like grammer, medicine, philosophy, logic metaphysics, arts and crafts were taught. 9
They attracted students from foreign lands and were not much different from the structure
and the practice of modern Universities. The eminent monks of these Universities produced
a vast number of academic treatises. However, only a limited number of them have survived
in original Sanskrit as the libraries of these universities were burnt down by non Buddhists.
Buddhist monks functioned as teachers and promulgators of knowledge in all
Buddhist countries. They, taught subjects like astrology and medicine as well, even though
were not interested in practising them. Until the governments took over the responsibility
of educating children, the temple was the school where children learned arts and crafts.
A monk must have sound quali¾cations to become a good teacher. He should
be a listener (sotƘ) willing to listen and a drawer of attention of others to listen (sƘvetƘ).
He is supposed to be a learner (uggahetƘ) too, which, no doubt, meant life-long learning.
D.III.267 Abhidhammeca Abhivinayeca pamojjam., M.I.472 (Gulissani Sutta)Abhidhamma Abhivinaye yoga, Vinaya
IV.144, M.I.212 Maha Gosinga Sutta Abhidhamma Katham kathenti , M.II.238 Kinti Sutta Abhidhamme Nanavada
8
Majjhima Nikaya Sutta33
9
Prabhu, Joseph, ‘Educational Institutions and Philosophies’ Traditional and Modern’ Encyclopedia of India (Vol 2)
Edited by Stanley Wolpert, (2006) p24-25
7
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He should assist the listeners to remember (dhƘretƘ). He should be equipped with suf¾cient
knowledge (viññƘtƘ) and be an expounder (viññƘpetƘ). He needs to be discriminative of what
is wholesome and unwholesome (kusalo sahitƘ’sahitassa) He should never be quarrelling
(na ca kalahakƘrư)10 These expectations may de¾nitely make the monastic teacher thorough
in his the subject (Dhamma), modest, moral and con¾dent of his ability to train pupils.
A monastic teacher needs to gauge his students as to the dispositions,
tendencies and abilities to decide the best approach to teaching. Buddha has provided
detailed analysis on personal differences of people categorising them in many ways. A good
teacher has to analyse the student, adjust the lessons accordingly and compassionately teach
the subject. The Buddha is reported to have possessed extra-sensory abilities to gauge
students this way; but how can an ordinary monk have such information? They could get
such information 1) from others, 2) by observing external signs, 3) by observing their
way of thinking and re¿ecting, and, 4) comparing them with others and carefully
observing how the mental dispositions are placed in the minds of particular
individuals.11 So the student centeredness in the teaching methodology is maintained.
The language policy adopted by the monks is also exemplary. The Buddha
maintained that language should not be a barrier to learn Dhamma by people of different
countries. He has permitted people to learn his teachings in their own languages
(sakƘya niruttiyƘ).12 The monks wherever they went learned local languages and taught
Buddhism in the languages of people. They did not believe in a sacred language.
When they went to China with merchants the ¾rst thing they did was to begin translating
Agama books to Chinese. In Korea they produced a Korean Tripitaka. In Sri Lanka
a monk called Maha Dhammakathi translated Suttas to Sinhala. There were commentaries
to entire Tipitaka written in Sinhala. Venerable Buddhaghosa made a universal edition of
commentaries in Pali and after that Sinhala commentaries were no longer of use and lost
for ever. Yet as they were satisfactorily incorporated into the new universal Pali edition it
was not much of a problem. However, Theravada monks in Sri Lanka, Burma and Thailand
preserved the original scripture in Pali which was an academically sound procedure.
Methodology of learning practiced in monasteries is described in many suttas.
It starts with careful listening (suta) and registering in the mind (dhata). Then one
has to familiarise himself by frequent reciting (vƘcƘya paricitƘ) and thoroughly
comprehend it (manasƘ suppatividdhƘ). Then one should set himself on practising what
one has learned to become a real knower of the teaching (Dhammaññu). Sometimes this
process is summed up in three words sunƘtha (listen) dhƘretha (learn) carƘtha (practise).
To continue this practice it was important to preserve the word of the Buddha faithfully.
A.IV.198
D.I.212, A.I.170
12
V.II.139 Commentator Buddhaghosa thought sakaya niruttiya meant the Buddha’s language, which was Magadha.
He perhaps wanted to preserve original texte in Magadhee and so interpreted it in this manner. Yet the Buddha has
clearly said Janapada niruttim nabhiniveseyya. For a critical treatment vide.,Kalupahana, David J, Buddhist Philosophy:
Continuity and Discontinuities (Hawaii) p.60ff
10
11
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The Buddhist councils were conducted with this goal in mind and the Theravada
conservatism did not allow any compromise in this pursuit even at the risk of sectarianism.
Education in the monasteries was always practice oriented. Students are
not encouraged to pursue knowledge just for the sake of knowledge. What one learn
and consider bene¾cial should be practised. Learning just one statement and practising it is
considered much better than learning entire religion by heart but not practising it. It is said to
be equal to looking after cattle of other people for a small pay. This, perhaps, was the reason
why they rehearsed Vinaya ¾rst at the ¾rst council claiming ‘As long as the vinaya remains
the Order will remain’. Knowledge and conduct must go together and they make one
an ideal person. Opines Butr-Indr: “intelligence combined with discipline may be conceived
as the motto, the motive, the purport and the standard of the Buddhist educational ideal.
To overcome ignorance and to subdue bad conduct, a learner makes earnest efforts to acquire
knowledge and good behaviour in their proper perfection.” 13
However the monks never gave up the Buddhist value of not encourage
dogmatism or blind faith. They were only against the distorting of the original message
of the Buddha. Monastic education encouraged students to challenge and even correct
the teacher’s interpretations when necessary. The teacher would admit if he is convinced
that he had gone wrong. In Sri Lanka, a student called Chulanaga challenged the teacher’s
interpretation of ekayana magga in Satipatthana. The teacher thought of it seriously and when
he was convinced that the student was right he confessed his error at a public assembly.14.
The Buddha’s willingness to change his stand at the problem of initiating Bhikkhuni order
accepting Ananda’s reasoning might have set an example to Sangha. And at the Buddhist
Universities the teachings of various schools were made available to students encouraging
them to exercise their freedom of enquiry.
Buddhist monks developed a highly refined hermeneutical tradition
to interpret the words of the Buddha. In India they developed two texts, namely,
Petakopadesa and Nettippakarana, to assist methodical interpretation. The interpretational
techniques so perfected were ascribed to Maha Kaccayana, as his eminence in providing
commentarial interpretations to short statements made by the Buddha was well known.15
In fact there were occasions that other senior followers like Sariputta,16 Ananda,17 and
Bhikkhuni Dhammadinna 18 and Bhikkhuni Khema 19 also offered explanations of
commentarial in nature to the short sermons of the Buddha.
Siddhi Butr-Indr, The Social Philosophy of Buddhism p.180
D.A.III.744f, M.A.I.187, The teacher said it meant missaka magga, while the student said pubbabhaga
satipatthana magga.
15
e.g. M.I.108, S.IV.115
13
14

16
17
18
19

D.III.207, D.III.272, M.III.248, M.I.282

D.I.204, M.I.349, M.II.112, S.IV.113
M.I.299
S.IV.374
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Scholastic tradition that developed in the Buddhist monasteries has left to
the world a well developed system of Logic as well. It started with works like Milinda’s
questions and KathƘvatthu but later in the hands of logicians like Dharmakeerti, Dignaga and
Nagarjuna a more systematic tradition came into existence. They developed syllogistic and
dialectic logic to face the challenge of revived Hindu philosophers. They had to involve in
establishing their stand even against the contending Buddhist schools as well. A continuation
of the tradition of presenting arguments for justi¾cation of Buddhist teachings was found in
China with a different emphasis. The monks in China had to develop an apologetic literature
to appease objecting local Confucian opponents by offering acceptable justi¾cations.
Continuing the great pedagogical insights so gained from the Buddha and practiced
during two millenniums the Buddhist monks are found jubilantly engaged in furthering
the meanderings of the wheel of Dhamma all over the world even in the 21st century.

88

114
Int Conf.indd 88

15/5/2556 9:23:38

The 10th of International Celebration on
the Occasion of United Day of Vesak 2013

Venerable Seck Kwang Phing
Symposium Session 2:
Contribution of Buddhist Sangha for
Education and Humanity
Speaker

Brief Bio-data
Ven Seck Kang Phing is currently an appointed Council Member serving in
the Presidential Council For Religious Harmony of Singapore cum Secretary-General of
Singapore Buddhist Federation, Supervisor of Manjusri Secondary School Management
Committee and Director for Maha Bodhi School Management Committee, a Dharma teacher
and a meditation teacher in various Buddhist temples and organisation. He was awarded
a Contribution Award by His Excellency President of Sri Lanka and Leadership Awards by
His Holiness of Deputy Sangha Raja of Thailand in 2012. Long Service Award of more than
20 years by Ministry of Education and Long Service Award by Prison Department, Ministry
of Home Affair, Singapore in 2012.

61

115
Int Conf.indd 61

15/5/2556 9:23:30

The 10th of International Celebration on
the Occasion of United Day of Vesak 2013

F

uture Role of Sangha as an Educator and a Humanist
Venerable Seck Kwang Phing
Secretary-General
Singapore Buddhist Federation

Introduction

T

he ¾rst question to ask is why was Buddha born to
this world?

If we really try to ¾nd the answer and deeper we dive into
it, we will de¾nitely appreciate and praise Him as no one had ever
revealed to us the Truth about the universe and our existence.
Buddha has taught us that with inter-dependence
origination, we exist; by conditions the world appeared and
there is no beginning or ending to anything which we thought
wrongfully there is. If there is a beginning, what does
the beginning to start? Since there is no beginning, then there is
no ending. Thus, the Buddha said all things arise by conditions
and perish by conditions, and there is no beginning and no ending.
After His Enlightenment, the Buddha first taught
the Dharma to two merchants and before proceeding to Sarnah
to peach to ¾ve Bhikkhus who became the ¾rst batch of Buddha’s
disciples to gain Arahanship. These marked the beginning
of Buddha’s education to mankind. Later, Buddha sent off 60
Arahans to one destination each to preach the other people.
63
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The purpose of peaching Dharma to mankinds is to inculcate wisdom in them
and to lead them to attain ¾nal liberation from the wheel of rebirth by relizing the Truth.

Defination of Religion
What is religion? The concept of religion is normally based on the idea of God or
a creator which may not be agreed by other religions such as Buddhism. Lets ¾rst look to
how others have de¾ned religion.
As described in Penguin Dictionary, religion: is a general term used...to
designate all concepts concerning the belief in god(s) and goddess(es) as well as
other spiritual beings or trancendental ultimate concerns.
Whereas in Encyclopadia Britannica: religion: human beings’ relation to that which
they regard as holy, secred, spiritual, or divine.
Religion:(2) a personal set or institutionalised system of religious attitudes,
beliefs ans practices;(4)a cause, principle, or system of beliefs held to with ardor and faith.
(Merriam-Webster’s Collegiate Dictionary
Religion is to do right. It is to love, it is to serve, it is to think, it is to be humble.
According to Raplph Waldo Emerson
Religion, whatever it is, is a man’s total reaction upon life.(William Penn)
Afterall, what is religion in Buddhist perspective? The general term of religion does
not discribe the triats of Buddhism. Buddhism goes beyond the concept of God or Creator.
Buddhism wants us to detach from all concepts, ideas and attachments. Buddhism is non
conceptualisation. Buddhism sees thing arises from and perishes in condition. Thus,
all things comprise duality in itself. The absolute is beyond live and death,
come and go, appearance and disappearance. In the eye of a Buddhist, there is non
life or non death, the absolute is laid in non conceptualisation. Buddhism is a “special
religion” which focuses on practising middle path to develop our mind to relise the Truth
of Non Beginning and
Non Ending in all things. This Truth can be testi¾ed by all who
follow the Buddha,s path.
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Defination of Education:
Now, let’s talk about education. Education has dual meanings: broader and narrow.
Regarding the former, education is referred as universal where we can gain our knowledge
from any person, anywhere, anytime. Moreover, the process is life long.
In its narrow de¾nition, education is seen as learning in a con¾ned institution
where there are teachers, structural syllabus, examination; mostly emphasizing on bookish
knowledge.
If we go back to its origin , the word Education is derived from Latin word of
educere, educare which mean to learn, to know, to lead out.
Thus, Education means a learning process to lead out man’s internal hidden talent,
goodness, strenght.

Religion and Education:
What is the relationship of religion with education?
Religion and education are co-related; as both share some common grounds
such as morality. Both try to educate man to be kind, gentle, generous, independent,.
Buddha was a good example who went on to seach for the Truth Himself and ¾nally
he attained to Buddhahood by Hiself. He even proclaimed that He has no teacher, he is his
own teacher as Truth is within us and not getting it from outside of self.
Thus, all beings have a potentiality to attain to Enlightenment regardless of gender,
language, race and culture as long as we walk the Buddha path. Buddha was the only one
who has relised the Truth and show us the path to it .

Future role of sangha as an Educator
Sangha who is a spiritual person to all beings whose mission is not only to attain
to his own realisation of Truth but to help other fellow beings to attain the same. Thus,
he has dual roles to play. What is the role of sangha in future in which is fast changing
and challenging?
1. Mission
Sangha should not forget his foundamental mission is to pass on the Dharma
to others. He has to constantly remind himself that he has a noble task to perform as
what the Buddha did. Buddha had travelled from one place to another non stop to deliver
the Dharma and instructed many monks and laypeople to attain to different stages of fruitions.
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2. Making Dharma easy to learn and practice
Some has founded that it is not easy to comprehend the Dharma especially to
the kids. It is the duty of sangha to teach Dharma in a more understandable manner to
children, young and all age group. Sometimes we have to adopt appropiate teaching methods,
and to try to understand what are the dif¾culties they face during in learning the Dharma.
3. Every Buddhist is a Dharma Preacher
We shall train and equip laypeople to be a Dharma preacher as to spread the Dharma
to all mankind, especially, we foresee that the numbers of sangha will decrease in future.
The lay person can be a good volunteer not only to take up the role as an educator to pass
on Dharma to others but to counsel others with Dharma when they are in need.
4. Every temple and Buddhist organisation to be a learning place of Dharma
We shall encourage every temple or Buddhist organisation to organise more Dharma
activities for children, and youths to learn . We shall adopt new approaches to attract kids
and youths to develop interest in Dharma. The activities we organise must be attrative to
them, or meet their needs. Maybe, we do not really understand what are their needs.
5. Sangha as a friend to all
Sangha are going to face a fast changing, technological and scienti¾c advancement
in future. Thus, sangha has to keep up in pace with new knowledge that are evolving in
this world. Sangha must be able to explain what future bioscience means to human life and
themselves. Sangha must
be trained how to handle and counsel dif¾cult child or troubled youths. Sangha has
to be a friendly person to all who can seek their advice and willingly to learn the Dharma
from him.
6. Supplementary Materials
The temple or Buddhist organisation must develop a good and numerous database
for parents who can draw stories or any material to teach their child about Buddhism at
home as many parents are shot of supplementary materials to relly on. Materials shall be
made as simple and inrteresting as possible.
7. Meditation
Meditation is the core of Buddhism. We shall equip monk and lay with meditational
skills to suit the needs of all ages. Method shall be as simply and be sysematic.
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Humanism:
It is referred to philosophical as denial of any power or moral value superior to that
of humanity and the reject of religion in favour of a belief
In the advancement of humanlity by its own efforts.
But, on the contrary, the humanity has been used by some religions in their agenda
to their end.

Sangha as a Humanist
Sangha by nature and practice is a humanist himself who gives guidance to others
to eliminate their suffering whether spiritually or materially. The good example is an Abbot
of one of a temple in Northern Thailand who mobilises his devotees to donate their golds
to help the country during the economic crisis in 1997.
Disasters may happen suddently, how sangha can response to the rescue as soon as
possible? How can we be mobilised and organised the Buddhists to do humanitarian works
to help the victims within ¾rst hour? It is a big challenge for the future monks to do relief
and welfare works locally and aboard.
It can start with countries around their own region and netrworking
among themselves, gradually expanded to continental and ¾nally global.
Sangha has to be seen as a good friend to all . Thus, sangha has to be trained to be
a good listener , be a good counsellor, a good motivator, a pro¾cient teacher and a true friend
to all and guide all to know and practising Buddhism..

Conclusion
It is not easy to become a sangha. You need a lot of meritorious deeds. By cultivating
voluminous good deeds will help you to walk through the life as sangha more easily and
gaining highest blessing from the Dharma as As the Buddha has said it, those who practices
the Dharma, Dharma will protect you. Through educational and humanitarian works , one
‘swill de¾nately accumulate large volume of merits.
Let’s hold hand in hand to walk the Buddhist way and become a good friend
of all beings.

67

120
Int Conf.indd 67

15/5/2556 9:23:32

Part 4:
Bangkok Declaration 2013

121

Bangkok Declaration
of the Tenth Annual Celebrations of
the United Nations Day of Vesak
May 21-22, 2013 (B.E.2556)
At The United Nations Conference Centre, Bangkok
and Buddhamonthon, Nakhon Pathom Province, Thailand
On 15th December 1999, representatives from thirty-four countries proposed to
the General Assembly of the United Nations that the full moon day in the
month of May be recognized and observed at the United Nations Headquarters
and its Regional Offices as the United Nations Day of Vesak. The General
Assembly so resolved (Agenda Item 174 of Session No. 54) and, accordingly,
the UN Day of Vesak was instituted in the year 2000 with the support of all
Buddhist traditions. In pursuance of that Resolution, we, participants from
eighty-seven countries and regions, have come together on May 21-22, 2013
(B.E. 2556) for the celebration of the Buddha's Birth, Enlightenment, and
Mahaparinibbana. As in the previous years, the celebrations were generously
organized by Mahachulalongkornrajavidyalaya University, and graciously
supported by the Royal Government of Thailand under the guidance of the
Supreme Sangha Council of Thailand.
During the celebrations at the United Nations Economic and Social
Commission for Asia and Pacific (UNESCAP) Conference Center in Bangkok
and at Buddhamonthon in Nakhon Pathom Province, we have come together to
explore the topic of "Education and Global Citizenship: A Buddhist
Perspective," promoting mutual understanding and cooperation between
organizations and individuals from all Buddhist traditions. At the conclusion of
our successful celebrations and meetings we have unanimously resolved as
follows:
1. To commend His Holiness Somdet Phra Nyanasamvara, Supreme Patriarch
of Thailand, on the Auspicious Occasion of His 100th Birth Anniversary, for
the work He has accomplished to uplift humanity, particularly in the areas of
education, spirituality, and healthcare;
122

2. To work tirelessly for universal education in the 21st century, emphasizing
the integration of wisdom and compassion in caring for the environment,
cultivating synergy between school subjects and disciplines, and incorporating
ethics and a sense of community to the existing approach for acquiring skills
for economic and social development within the curricula and syllabi at all
levels of education, in order to realize the United Nations’ Millennium
Development Goal of “achieving universal primary education” and beyond;
3. To encourage Buddhist leaders to strengthen their ongoing noble mission to
promote education, as well as social and humanitarian development for
sustainable world peace;
4. To reinforce the Buddhist path of non-violence, by facing the many
challenges to peaceful co-existence, with a conviction that is stronger than ever
before, reaffirming our determination to maintain cultural and religious
harmony and tolerance through upholding human dignity;
5. To take the opportunity of the Day of Vesak gathering to encourage
Buddhists to be more proactive in promoting peace, which is so central to the
teachings of the Buddha, and in particular, spreading the Buddha’s wisdom on
the inter-connectedness of all humans as a global family and the shared
consequences of their actions;
6. To urge all governmental and non-governmental organizations to strive
toward sustainable economic and social development, stressing the need to
balance such development with the preservation of the environment;
7. To strengthen efforts to promote the message of the inter-being of
humankind, through encouraging individuals and organizations to develop the
perspective of being global citizens as they address important issues in their
work together;
8. To promote the ethical use of mindfulness in a universally applicable
manner, in such fields as healthcare, education, management, and community
development, and;
9. To do the utmost to contribute towards achieving the goal of the ASEAN
Community in 2015, calling upon the strength of the unity within the diversity
of the Buddhist community that has been fostered by the International Council
for the Day of Vesak.
Done as the Bangkok Declaration of the Tenth Anniversary Celebrations of the
United Nations Day of Vesak, this 22nd Day of May 2013 (B.E. 2556).
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INTERNATIONAL COUNCIL FOR THE DAY OF VESAK
EXECUTIVE COUNCL: Sept 2009 – 2012
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  Suyaphrom	
  (Thailand)	
  

126

INTERNATIONAL COUNCIL FOR THE DAY OF VESAK
SECOND EXECUTIVE COUNCL: Sept 2012 – 2016
Name

Positions

Country

President

The	
  Most	
  Ven	
  Prof.	
  Dr.	
  Brahmapundit	
  	
  

Thailand

Vice President

Ven Xue Chen

China

Vice President

Ven Dr. T. Dhammaratana

France

Vice President

Mr. Masakazu Matsumoto

Japan

Secretary-General

Ven	
  Assoc.	
  Prof.	
  Dr.	
  Somjin	
  Sammapanno	
  

Thailand

Ven Assoc. Prof Dr. Phramaha Hansa
Dhammahaso

Thailand

Ven Dr. Yuan Ci

Thailand

Mr. Goh Seng Chai

Malaysia

Treasurer

	
  Venerable	
  Phra	
  Sophonvachirabhorn	
  

Thailand

Assistant
Treasurer

Ven Phra Sithawatchamethi

Thailand

The Most Ven Ching Hsin

Chinese Taipei

Most Ven Dr. Ashin Nyanissara

Myanmar

Ven Dr. Khammai Dhammasami

United Kingdom

Ven Prof. Dr. Le Mahn That

Vietnam

Ven Bhante Chao Chu

USA

Mr. Phallop Thaiarry

Thailand

Ven Dr. Akuratiye Nanda

Sri Lanka

Ven Dr. G. Mangala

Sri Lanka

Venerable Prof. Jinwol Lee

South Korea

	
  Mr.	
  Egil	
  Lothe	
  	
  

	
  Norway	
  	
  

	
  Mr.	
  Nopparat	
  Benjawatananun	
  	
  	
  

	
  Thailand	
  	
  

Assistant
Secretary-General

Council Members

Co-opted Member Rector	
  of	
  Mahamakut	
  Buddhist	
  University	
  

Thailand

Meachee	
  Sansanee	
  Sthirasuta	
  

Thailand

	
  Asst.	
  Prof.	
  Dr.	
  Surapon	
  Suyaprom	
  	
  

Thailand
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Draft of
CONSTITUTION
OF
INTERNATIONAL COUNCIL OF
UNITED NATIONS DAY OF VESAK
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Preamble

Arising from the Resolution adopted by the United Nations
Assembly in New York, USA in 1999, the thrice-sacred day of
Vesak – Birth, Enlightenment and Passing away of Sakyamuni
Gotama, the Buddha - has been celebrated together by the
international Buddhist communities annually since 2004.
The International Organizing Committee of the United Nations Day
of Vesak (hereafter IOC) formed amongst the representatives of the
Buddhist organizations or centers from 61 countries organized the
United Nations Day of Vesak celebrations in Bangkok, Thailand in
2004 - 2007 under the patronage of the Supreme Sangha Council and
the Royal Government of the Kingdom of Thailand and in Hanoi in
2008 under the patronage of the Sangha Council and the Government
of the Socialist Republic of Vietnam.
The IOC of the United Nations Day of Vesak, with the authority
entrusted upon it by the delegates in the annual celebrations of UN
Day of Vesak, and assembled at Mahachula -longkornrajavidyalaya
University (MCU), Ayutthaya, Thailand, hereby agree on this
Constitution and at the same time re-designate itself as the
International Council of United Nations Day of Vesak.
ARTICLE 1: NAME OF ORGANIZATION
The Organization shall be known as “International Council of
United Nations Day of Vesak”, “ICUNDV”.
ARTICLE 2: ADDRESS AND HEADQUARTERS
The official registered address and Headquarters of the ICUNDV
shall be at MCU, the Main Campus, Wang noi, Ayutthaya, Thailand
or any other location as determined by the Executive Council of the
ICUNDV.
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ARTICLE 3: AIMS AND OBJECTS
The objects of ICUNDV shall be to:
01. Encourage the international Buddhist communities to work
towards in achieving the United Nations Goals;
02. Promote the teaching of the Buddha;
03. Promote unity and solidarity amongst Buddhists;
04. Internationally observe the Day of Vesak, the thrice sacred day
commemorating the birth, the enlightenment and the passing
away of the Buddha, as the day of world peace;
05. Maintain collaborations between the different Buddhist traditions
in the field of Buddhist culture, philosophy and practice for the
well being and happiness of humanity;
06. Organize conferences, workshops and forums to discuss
academic, social and religious issues;
07. Discuss and work for resolutions on matters relating to the
general welfare of the world Buddhist communities;
08. Strive for peace in the world as affirmed in the 2004 Joint
Communiqué by the founding members;
09. Collaborate with the International Association of Buddhist
Universities (IABU) in organizing international seminars,
forums, symposiums in order to promote its Aims and
Objectives.
ARTICLE 4: ADMINISTRATION
The administration of ICUNDV shall consist of the following who
shall be nominated by the President of ICUNDV and endorsed by the
Supreme Sangha Council of the Royal Kingdom of Thailand.
01. Patrons
02. Executive Council
03. Organization Members
The term of office shall be four (4) years after which it can be
re-appointed.

130

ARTICLE 5: PATRONS
The Executive Council shall invite prominent Buddhists to be
Patrons of the ICUNDV.
ARTICLE 6: EXECUTIVE COUNCIL
The management of the affairs of the ICUNDV shall be entrusted in
the Executive Council which consists of:
(a) President
(b) Three Vice Presidents
(c) Secretary-General
(d) Three Assistant Secretary-Generals
(e) Treasurer
(f) Assistant Treasurer
(g) Eleven Executive Council members
Members of the Executive Council shall serve in a personal capacity
rather than on behalf of the respective organization or centre.
The Executive Council shall meet at least once in six months or as
need arises.
ARTICLE 7: ORGANIZATION MEMBERS
Subject to and in accordance with the provision of the Statutes, the
Executive Council may admit to such privileges and benefits of the
ICUNDV as may be determined by the Executive Council, Buddhist
organizations (hereinafter refer to as “Members”) legally registered
and recognized by the Governments in their country to be the Organization Members. Once admitted the Organization Members shall
appoint a representative to coordinate with the Executive Council.
The list of representatives of Organization Members shall not comprise of IOC members.
ARTICLE 8: LOSS OF MEMBERSHIP
Any member shall be liable to suspension or asked to resign from
the ICUNDV if it conducted itself in a manner which is detrimental
to the interest and well-being of the ICUNDV. Such power shall
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always be decided upon by a majority of at least the two-thirds of the
Executive Council.
ARTICLE 9: POWERS OF THE EXECUTIVE COUNCIL
01. The Executive Council shall have the power to fill any vacancy
within six months.
02. The Executive Council shall have full power to make, alter, add
to or repeal By-laws relating the affairs of the ICUNDV or any
matter not provided for in the Articles and Regulations.
03. The Executive Council shall have the control of the finances of
the ICUNDV and all such administrative powers as may be nec
essary for carrying out properly the objects of the ICUNDV.
04. The Executive Council may, if deemed necessary, co-opt
additional members to the Executive Council; such co-opt
members shall not exceed five (5) in number.
05. The Executive Council shall have the power to appoint any
committee or sub-committee as may be necessary for the
purpose of carrying out the various objectives of the ICUNDV.
Such committee or sub-committee formed shall report to the
Executive Council from time to time. The appointed chairman
of such committees or sub-committees may, if he/she thinks fit,
co-opted additional members at any time.
ARTICLE 10: DUTIES AND RESPONSIBILITIES OF THE
EXECUTIVE COUNCIL
01. The President shall preside at all Meetings. He shall be
responsible for the proper conduct of business at all such
meetings. He shall sign the minutes of each meeting at the time
they are approved. It shall be his duty to superintend the general
administration of the affairs of the ICUNDV. He shall have a
casting vote.
02. In his absence, one of the Vice-Presidents shall be appointed to
act for the President.
03. The Secretary-General shall be responsible for the general
administration of the ICUNDV.
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04. The Assistant Secretary-Generals shall assist the SecretaryGeneral in the administration of the ICUNDV
05. The Treasurer shall be responsible for the safe keeping of finance
and assets.
06. The Assistant Treasurer shall assist the Treasurer.
ARTICLE 11: FUNCTION OF THE ORGANIZATION
MEMBERS
01. The Executive Council shall invite and admit Buddhist
organizations that are legally registered according to the existing
law in respective country to be an Organization Member.
02. The Organization Members shall meet at least once a year to
formulate the activities of the United Nations Day of Vesak
celebration.
03. The Organization Members shall approve the recommendation
of the Executive Council on the decision of the host of the UNDV
celebrations for each year.
ARTICLE 12: GENERAL MEETINGS
01. There shall be an Annual General Meeting of the ICUNDV held
once in each calendar year. In the event that a special meeting
is required, the Secretary-General in consultation with the
President shall be responsible to convene such meeting. Ten (10)
members or twice the number of the members of the Executive
Council, whichever is lesser, shall constitute a quorum.
02. The Agenda for the Annual General Meeting shall be as follows:
a. To approve the Minutes of the last Annual General Meeting or
		 any Extra-ordinary General Meting held during the year;
b. To receive and adopt the Executive Council’s Report of the
		 preceding year;
c. To receive and adopt the audited Statement of Account and
		 Balance Sheet;
d. To discuss any other matter(s) of which three (3) clear days’
		 notice have been given in writing to the Secretary-General.
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ARTICLE 13: FOUNDING PRESIDENT
The founding President of the International Organizing Committee
of the United Nations Day of Vesak celebration shall be the President
of the International Council of United Nations Day of Vesak.
ARTICLE 14: JOINT COMMUNIQUÉ
01. A joint communiqué shall be released after each celebration of
the UNDV. Any Joint Communique issued at the end of any
Conferences or Seminars shall first be approved by the Executive
Council with the majority approval by the participants. The Joint
Communique shall then be endorsed by the leaders of the
delegation of the said Assembly.
ARTICLE 15: INCOME AND PROPERTY
01. The income and property of the ICUNDV shall be applied
solely towards the promotion of the Aims and Objectives of
the ICUNDV set forth in this Constitution.
02. Subject to the provisions of this Constitution and of the Statues,
the Executive Council shall have the management and control of
the ICUNDV and the administration of all its property and
income, with power to delegate all or any of their powers to
committees or sub-committees from amongst their own number
or otherwise appointed for the purpose, provided that no
resolution passed at a meeting of a committee or sub-committee
shall take effect unless a majority of the persons present at such
meeting are Executive Council members or the resolution is
confirmed by the Executive Council.
ARTICLE 16: COOPERATION
01. The celebrations of the United Nations Day of Vesak shall be
organized by the ICUNDV with joint national organization
committee or any other organization.
02. The Executive Council shall invite International Association of
Buddhist Universities (IABU) to organize the academic programs
or activities of the United Nations Day of Vesak celebrations.
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03. Any other programs or activities organized by the ICUNDV
shall also follow the same spirit of cooperation and collaboration.
ARTICLE 17: HOST OF ANNUAL UN DAY OF VESAK
CELEBRATION
01. The Annual United Nations Day of Vesak shall be held in the
Kingdom of Thailand and/or at any other venue in other countries
as decided by the Executive Council.
02. Any interested parties wishing to host the celebration shall
apply to the Executive Council stating their interest together
with the Letter of Intent covering the financial and organizational
aspects of the celebration.
03. The Executive Council shall have power to amend, alter or
cancel any activities or program which is not in the interest of
the ICUNDV.
ARTICLE 18: STATUTES
The Statutes set forth in the Schedules below shall be the Statutes of
the ICUNDV until the same shall be amended as provided below.
ARTICLE 19: AMENDMENT OF STATUTES
Subject to the provision of this Constitution, the Executive
Council shall have full power to propose to the General Meeting of
the ICUNDV, convened by notice specifying clearly the subject of
such proposal, Statues or amended Statutes shall come into force
once approved by a resolution takes effect once passed by a majority
of not less than two-thirds of those present at a General Meeting of
the ICUNDV.
ARTICLE 20: AUDIT OF ACCOUNTS
True and correct accounts shall be kept of the income and
expenditure of the ICUNDV. There shall be an audit of the accounts
of the ICUNDV made every year by one or more duly qualified
Auditors to be appointed by the ICUNDV in a General Meeting.
The Auditors shall make a financial report, a copy of which shall
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be circulated to members of the ICUNDV together with a copy of
the audited accounts, not less than 21 days before the General
Meeting at which they are to be approved.
ARTICLE 21: DISSOLUTION
The ICUNDV shall not be dissolved unless approved by the
two-thirds of the Organization Members and the Executive Council
at a meeting or at a special meeting convened for the purpose and
with the consent of the Supreme Sangha Council of the Kingdom
of Thailand.
ARTICLE 22: AMENDMENT OF CONSTITUTION
The ICUNDV may amend or add to this Constitution by a resolution
to that effect which is: Adopted first at any meetings of the Executive
Council and then of the Organization Members by:
1.a majority of not less than two-thirds of the members of the
Executive Council present and voting, at the meeting which also
constitutes
		 1.1 an absolute majority of all members of the Executive
Council; and
		 1.2 Confirmed by a majority of not less than two-thirds of
the Representatives of the members present and voting at a special
General Meeting held not less than one month or more than four
months thereafter.
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SCHEDULES
The First Schedule
Buddhist Leaders attended the Meeting that agreed to the formation of the International
Council of United Nations Day of Vesak or ICUNDV
01 Most Venerable Prof Dr Dharamasosajarn

Thailand

02 Venerable Thich Quang Ba

Australia

03 Venerable Pannyavaro

Australia

04 Venerable Hiek Sopheap, Preah Tepmoly

Cambodia

05 Venerable Dr. T Dhammaratana

France

06 Venerable Xue Chen

China

07 Mr. Doa Shu ren

China

08 Mr. Nobou Toyoda

Japan

09 Venerable Mahasuvanh Chantarath

Lao

10 Venerable Weth Masenay

Lao

11 Mr. Goh Seng Chai

Malaysia

12 Venerable Dambajav Chaigiljav

Mongolia

13 Mr. Egil Lothe

Norway

14 Venerable Dr. Phra Chatree Hemapandha

Russia Federation

15 Venerable Dr Jinwol Lee

South Korea

16 Venerable Dr. Akuratiye Nanda Nayaka Thero

Sri Lanka

17 Venerable Narampanawe Ananda Thero

Sri Lanka

18 Venerable Rassagala Seewali Thero

Sri Lanka

19 Venerable Dr. Phra Wisutthiphattharathada

Thailand

20

Thailand

Venerable Phra Sithawatchamethi

21 Venerable Assoc. Prof. Dr. Phra Suthivorayan

Thailand

22 Venerable Assoc. Prof. Dr. Phramaha Somjin Thailand
Sammapanyo
23 Venerable Phrakhrupalad Suvathanavachirakhun
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Thailand

24 Venerable Dr. Phramaha Hansa Dhammahaso

Thailand

25 Mr. Phallop Thaiarry

Thailand

26 Venerable Chao Chu

USA

27 Venerable Dr. Khammai Dhammasami

UK

28 Venerable Dr. PK Panyasudhammawithet

UK

29 Venerable Prof. Dr. Le Manh That

Vietnam

The Second Schedule
Members of the Executive Council
President
1. The Most Venerable Prof. Dr Dharmakosajarn (Thailand)
Vice Presidents
1.

Venerable Xue Chen (China)

2. Venerable Dr. T Dhammaratana (France)
3. Venerable Assoc. Prof. Dr. Somjin Sammapanno (Thailand)
Secretary-General
Venerable Dr. Khammai Dhammasami (UK)
Assistant Secretary-General
1. Venerable Dr. Phramaha Hansa Dhammahaso (Thailand)
2. Venerable Dr. Yuan Ci (China)
3. Mr. Goh Seng Chai (Malaysia)
Treasurer
Venerable Assoc. Prof. Dr. Phra Suthivorayan (Thailand)
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Assistant Treasurer
Venerable Phra Sithawatchamethi (Thailand)
Members
1. The Most Venerable Ching Hsin, (Chinese Taipei)
2. The Most Venerable Dr. Ashin Nyanissara (Myanmar)
3. Venerable Prof. Dr. Le Mahn That (Vietnam)
4. Venerable Chao Chu (USA)
5. Mr. Phallop Thaiarry (Thailand)
6. Mr. Nobou Toyoda (Japan)
7. Venerable Dr. G. Mangala (Sri Lanka)
8. Venerable Dr. Akuratiye Nanda (Sri Lanka)
9. Venerable Bhikkhuni Dr. Myung Seong (South Korea)
10. Mr. Egil Lothe (Norway)
11. Mrs. Jularat Punyakorn (Thailand)
Co-opt additional members
1. Most Venerable Phra Theppariyattivimol (Thailand)
2. Venerable Phrakhrupalad Suvathanavachirakhun (Thailand)
3. Meachee Sansanee Sathiarasut (Thailand)
4. Mr. Sod Daeng-aid (Thailand)
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The Third Schedule
Organization Members
The members shall be that of members of the International Organizing Committee of
the United Nations Day of Vesak appointed in 2008.
01

Most Ven. Prof. Dr. Phra Dharmakosajarn

Thailand

02

Most Ven. Prof. Dr. Le Manh That

Vietnam

03

Most Ven. Thich Thien Tam

Vietnam

04

Ven. Dr. Thich Thanh Quyet

Vietnam

05

Ven. Dr. T. Dhammaratana (Vice Chairperson)

France

07

Ven. Dr. K. Dhammasami

UK

08

Ven. Xue Chen

China

09

Ven. Dr. Thich Nhat Tu

Vietnam

10

Mr.Goh Seng Chai

Malaysia

11

Ven.Dr. Ashin Nyanissara

Myanmar

12

Most Ven. Prof. Dr. Satyapala

India

13

Ven. Tsedendamba

Mongolia

14

Ven. Dr. Phra Wisutthiphattharathada

Thailand

15

Thailand
Most Ven.
Phramahakanacharvacheendharmassamedhivatra

16

Most Ven.
Phramahakananamdhammapanyathiwat

Thailand

17

Most Ven. Phra Theppariyattivimol

Thailand

18

The Most Ven Kok Kwang

Hong
Kong

19

Chairman, European Buddhist Union

Germany

20

Mrs. Claudine Shinoda, President, European
Buddhist Union

France

21

Ven. Thich Quang Ba

Australia
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22

Ven. Thich Phuoc Tan

Australia

23

Mr. Henry Dang

Australia

24

Ven. Deratshang Lhentshong

Bhutan

25

Dr. Yon Ten

Bhutan

26

Ven. Hiek Sopheap, Preah Tepmoly

Cambodia

27

Ven. Noeuth Ven (Phra Siladharo)

Cambodia

28

Director, Centro Budista Chenrezig

Chile

29

Mrs. Yolande Iiiano, President, WCRP Belgium

Belgium

30

Ven.Thich Thien Tam

Canada

31

Ven.Thich Nhu Dien

Germany

32

Mr.Satish Modi

India

33

Ven. Sanghasena Mahathera, President,
Mahabhodhi International Meditation Centre

India

34

Bhikkhu Dhammasubho
Chairman, Sangha Theravada Indonesia

Indonesia

35

Ms. Camelia Darmawan

Indonesia

36

Ven. Sik Hui Siong

Indonesia

37

Mr. Nobuo Toyoda, ITRI

Japan

38

Chairman, Japan Buddhist Federation

Japan

39

Dr. Lee Chi Ran

South Korea

40

Ven. Bhikkhuni Dr. Myung Seong

South Korea

41

Dr. Hu Sung Hyun

South Korea

42

Ven. Dr. Jinwol Lee

South Korea

43

Most Ven. Phra Maha Vichit Singharaj

Lao

44

Ven. Sayadej Vongsopha

Lao

45

Dr. Maria Angela Fala

Italy

46

Loka Ng Sai Kai

Malaysia

47

Ven. Rahula

Nepal

48

Mr.Egil Lothe

Norway
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49

Ven. W. Piyaratana Thero

Sri Lanka

50

Ven. Dr. Phra Chatree Hemapandha

Russia

51

Ven. Zorigto Gomboev

Russia

52

Ven. Seck Kwang Phing

Singapore

53

Ven. Akuratiye Nanda Nayaka Thero

Sri Lanka

54

Ven. Narampanawe Ananda Thero

Sri Lanka

55

Ven. Rassagala Seewali Thera

Sri Lanka

56

Ven. Ching Hsing

Chinese Taipei

57

Ven. Sheng Yen

Chinese Taipei

58

Ven. Hui Tsang

Chinese Taipei

59

Ven. Asst. Prof. Dr. Phra Suthithammanuwat

Thailand

60

Ven. Dr. Phra Anil Sakya Sugandho

Thailand

61

Mr. Phallop Thaiarry’

Thailand

62

Mr. Anurut Vongvanij,

Thailand

64

Ven. Dr. PK Panyasudhammawithet

UK

65

Prof. Dr. Lewis Lancaster

USA

66

Mr. Dion Peoples

USA

67

Ven.Chao Chu,

USA

68

Ven. Y. Wimala

Czech

69

Meachee Sansanee Sathiarasut

Thailand
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Number of Foreign Participants to attend the UNDV from 2011 - 2013
Year 2011

84 Countries
1,674 participants
• 20 VIP
• 53 Panelists
• 840 Delegates
• 627 Observers
• 17 ICDV&IABU EXCO
• 47 Self-paid delegates
• 70 Self-paid observers

Year 2012

84 Countries
1,515 participants
• 21 VIP
• 13 Speakers
• 132 Panelists
• 394 Delegates
• 355 Observers
• 19 ICDV&IABU EXCO
• 460 Self-paid delegates
• 121 Performers
•

Year 2013

85 Countries
906 Participants
• 15 VIP
• 11 Speakers
• 242 Delegates
• 614 Self-paid Delegates
• 24 ICDV&IABU EXCO
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Number of Academic Papers published for UNDV/IABU Conference at MCU
YEAR Type
Scholars
2007
UNDV 38
2008
IABU* 74
2009
UNDV 69
2010
UNDV 64
2011
UNDV 68
2012
IABU* 108
2013
UNDV* N/A - FORMAT CHANGE
2014
UNDV* IABU Contributed 72 papers, FINAL Total = N/A
2015
UNDV 52
Note: 2007: IABU manages conference but uses 2006 data.
2008: UNDV held in Vietnam – Numbers Unavailable.
2008: MCU hosted the IABU Conference, IABU operates independently.
2012: IABU Conference for 2011 postponed due to flooding
2014: IABU withdrew support because of host-mismanagement.
2015: Fewer numbers due to stricter quality-control mechanisms
	
  

Although the United Nations Day of Vesak Conference has been running for 13 years now, it has
only been since 2007, that the International Association of Buddhist Universities was created. In
terms of running or organizing the Academic Conference of the UN Day of Vesak, the newly
appointed Manager, who worked as a volunteer for the 2006 UNDV Conference, and had no part
in the organizing of the conference (serving only as a language editor), was only able to borrow
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144 other contrived distinctions. We realize that we work
regardless of nationality, sex, sect and any

instead of maintaining their traditional role in the association. Every
year, the number of submissions increase, but the actual numbers
of participants remains around 70. However, the IABU Manager
has noticed several trends in the submissions, and has annually tried
to improve the public-offering through greater editing endeavors
and greater quality-control mechanisms. Despite any imperfections
remaining, another concern is the reduced budget offered by the
Government of the Kingdom of Thailand. Out of respect to the
Royal Thai Government, the IABU Manager implemented stricter
guidelines to ensure that the taxpayers of Thailand can be proud
of these offerings, although these offerings are truly for the
international audience. The International Association of Buddhist
Universities, although headquartered at Mahachulalongkorn
rajavidyalaya University, must be an independent agent in terms
of academic freedom and academic responsibility, all the while
respecting the time-honored traditions of the Kingdom. We serve
also as a bridge between the civilizations and operate as a meltingpot or stew of ideas where everyone is treated equality, regardless
of nationality, sex, sect and any other contrived distinctions. We
realize that we work for Buddhism, our Buddha Gotama, and we
do not work for our self. Here is how the International Association
of Buddhist Universities operates:
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Vision:
• Motivate future generations to gain and apply profound
		 understanding of the Buddha-dhamma in every aspect of life.
• Raise the quality of scholarly work within Buddhist Studies
		 and across other academic endeavors.
• Contribute to meeting the challenges that face human society
		world-wide.
Mission:
• Support and collaborate with Members to ensure humanity
		 can benefit from the richness and variety of the multidimen
		 sional Buddhist traditions.
• Provide a framework towards better understanding diverse
		 policies and activities.
• Collaborate in administration, teaching, research and outreach.
• Recognize each other’s qualifications.
Goals:
• Propagate the Buddha-dhamma through collaborative academic
		channels.
• Eliminate Buddhist sectarian, national, and institutional
		barriers.
• Raise the academic standards throughout the Buddhist world.
• Maximize academic potentials and abilities.
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A COMMON BUDDHIST TEXT (CBT)
At the 6th United Nations day of Vesak Conference 4 – 6 May
in 2009 the decision was made to compile book with selections from
the scriptures of Buddhism as they have been preserved in its main
traditions. Point 5 of the Sixth Bangkok Declaration states the
decision as follows:
to promote better understanding of Buddhist principles
amongst the wider public by compiling a common Buddhist
text, which will reflect the richness of the Theravada,
Mahayana and Vajrayana Buddhist tradition as well as
the needs of today’s society;
This decision followed up an earlier one, made in 2006
at the 2nd United Nations day of Vesak Conference, to “to
compile and publish an informed work on Buddhism to be
freely distributed to hotels worldwide as part of the effort to
disseminate Buddhism …”. Realizing that a lot of work by
scholars was needed to implement a project of this kind the
Mahachulalongkornrajavidiyalaya Buddhist University (MCU)
after the conference in 2009 organized a workshop devoted
to this project and furthermore established a committee to
implement the project. This committee has met regularly for
almost six years and has had more than ten workshops at the MCU
campus at Wang Noi in Thailand.
CONCEPT OF COMMON BUDDHIST TEXT
The committee consisting of scholars from many countries,
representing the three traditions of Theravada, Mahayana and
Vajrayana, met the same year to work out in detail the concept
of a Common Buddhist Text (CBT). Following up the declaration
the committee it decided to include texts from the scriptures
and classical writings of the three traditions that showed the diversity
of perspectives of the various traditions as well as their commonality
in terms of fundamental doctrines and practices.
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Therefore the committee decided to clearly identify the selected
passages and texts as originating in the scriptural collections of
the respective traditions of Theravada (T), Mahayana (M), or
Vajrayana (V). A the same time the committee decided to organize
the Common Buddhist Text according to a topical structure within
which the compiled passages and texts from the T, M and V
traditions would be placed. The overarching structure would be that
of the Buddha, the Dhamma (Dharma), and Sangha.
The Buddha section would be divided into two parts: a) that of
the Historical Buddha – common to all traditions, and b) Different
Perspectives on the Buddha with separate sections from the three
traditions.
Regarding the Dhamma section it was to be divided in parts on
the basis of topics. Eight topics were selected: a) Characteristics of
the Teachings, b) Society and human relationships, c) Human life,
d) The Buddhist Path and its Practice, e) Ethics, f) Meditation, g)
Wisdom, and h) Goals of Buddhism. Within each of the topics there
were selected passages and texts from the T, M, and V traditions.
The Sangha section contains passages and texts from the T,
M, and V traditions in two parts: a) Monastic and Lay Disciples and
Noble Persons and b) Exemplary Lives.
The CBT committee has understood its task to produce a text of
approximately 400 pages thus allowing enough space to the topics
selected as well as doing justice to the rich T, M and V traditions as
well as keeping the CBT within a brief format appropriate for a wide
readership.
Important characteristics of the CBT are: a) The selected
passages and texts should be the actual words of from the
original text – not summaries or free renderings from the works
chosen, b) In the English version of the CBT (and in principles also
in later versions in other languages) new translations from the
original languages: Pali – Sanskrit – Chinese – Tibetan, should be
used – not existing translations from works already published, and
c) as far as editing is concerned there should be introductions to
the section on Life of Buddha as well as the T, M and V selections,
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including also a general introduction and short introductions to
each text with notes, and a glossary and index.
SOME OF THE ISSUES CONNECTED WITH THE COMMON BUDDHIST TEXT
After six years of work the scholars involved are very much
aware of the fact that there is not only one way of creating a Common Buddhist Text hat can reflect the richness of the … tradition
(s) as well as the needs of today’s society. However, a number of
challenging issues connected with an endeavor of this kind have
been discussed and solutions have been agreed upon such as those
mentioned below:
The CBT committee has discussed issues such as the English
terms used for the three major Buddhist traditions as well as how
to handle the fact that there is also overlap between the traditions of
Theravada, Mahayana and Vajrayana, as Buddhist teachings such as
the Vinaya rules for the monastics and the Abhidharma philosophy
are to a large contained in the scriptures of all these tradition
Buddhism is usually divided into the three traditions of
Theravada, Mahayana and Vajrayana both by scholars and in popular
parlance. However, there are variations and to some degree also
disagreements regarding what terms to use. Using the terms mentioned here rather than geographical ones (such as Southern-,
Eastern- and Northern Buddhism) or linguistic ones (Pali-, Chineseand Tibetan language Buddhism) seems preferable although the
terms used in the CBT are inevitably simplifying matters as these
traditions overlap both in terms of teachings and practices (although
culturally there is considerable diversity between these traditions –
as well as within them).
Regarding the placing of particular texts within the framework
of the three traditions used in the CBT, that is to some extent a
matter of choice as particular texts often occur in several collections
of scriptures (such as that of the Chinese Mahayana and the Tibetan
Vajrayana/Mahayana). The criterion employed has been whether a
selected passage or text is more commonly used within one tradition
than another.
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Identifying texts as belonging to one particular Buddhist
tradition does not suggest that those traditions differ fundamentally
in their expositions of the Dharma. While recognizing the richness
and diversity of their scriptures this approach actually allows the
readers to see for themselves how much the different traditions share
a common foundation of the Dharma.
Another issue is the size of the CBT. In order to reflect the
richness of the … tradition(s) as well as the needs of today’s
society the CBT committee has agreed upon having a text of
approximate 400 pages. The current CBT including notes and
introductions consists of 279.000 words. This can be compared to
the King James version of the Bible which consists of 783.000 words.
The size of CBT therefore is 35% of the latter. This means that it
can be easily be produced in a very manageable format. Rather than
reading the texts continuously from beginning to end it is suggested
that readers use this book for reference getting reliable answers to
Buddhist teachings on different issues as well as inspiration and
wisdom - expanding and deepening the understanding of the Dharma.
Also it should be mentioned that the CBT aims to be accepted
by Buddhist scholars and leaders as a commonly accepted literary
expression of the diversity and richness as well as the unity of the
Buddhist tradition. However, this does not mean that every single
selected passage or text contained in the CBT is accepted by all
traditions, nor is this an aim of the project. However, the
compilation of the CBT as a whole stands out as a landmark achievement of
Buddhist collaboration and unity and has already received broad
recognition by Buddhist leaders from all traditions of Buddhism.
Decided by the United Nations day of Vesak Conference,
commissioned by the Mahachulalongkorn-rajavidiyalaya Buddhist
University (MCU) and carried out by the International Association
of Buddhist Universities (IABU) the Common Buddhist Text (CBT)
project can in summary be said to represent:
a) A new step forward in international Buddhist collaboration
		 and unity in mutually recognizing the scriptural collections
		 of the three traditions
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b) An enhancement of a broader understanding of the
		 Buddhist traditions among Buddhist leaders as well as
		 the Buddhist public in making their scriptures and classical
		 writings available to a wide audience.
c) A step forward in promoting authentic understanding of the
		 Dhamma / Dharma - through making their scriptures
		 and classical writings compiled, translated and edited by
		 distinguished scholars of the three traditions – more broadly
		available.
ORGANIZATION OF THE COMMON BUDDHIST TEXT
PROJECT
The CBT project is organized as follows:
Chief Editor: Most Ven. Dr. Brahmapundit, Rector of MCU
General Editor: Dr. Peter Harvey (Professor emeritus
Sunderland University, UK)
Organizing Committee: Chair: Venerable Dr. Khammai
Dhammasami, coordinator: Mr. Egil Lothe (Cand.Philol.), and member: Ven. Chao Chu.
MCU Liaison: Ven. Dhammahaso,
The CBT committee consists (as of 2015) of the following
members:
Dr. Baidyanath Labh, (India), Dr. G. Somaratne, (Sri Lanka)
(compiler / translator), Dr. Le Manh That, (Vietnam),
Dr. P. Premasiri, (Sri Lanka) (compiler / translator),
Dr. Philip Stanley, (USA), Dr. Tamas Agoc, (Hungary) (compiler /
translator), Mr. David Welsh (UK / Norway) (translator),
Mr. Egil Lothe (Norway) (coordinator), Mr. Scott Wellenbach,
Canada, Ven. Chao Chu (USA), Ven. Dr. Dhammasami (Myanmar
/ UK) (chair), Ven. Dr. Jinwol Lee, (Korea), Ven. Dr. Thich Nhat
Tu (Vietnam) (compiler), Ven. Dr. Yuan Ci (China).
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CONCLUSION
The uniqueness of the CBT project lies to a large degree in
the process facilitated by the Mahachulalongkornrajavidiyalaya
Buddhist University were scholars and representatives of the
three main traditions of Buddhism have arrived at a convergent
understanding of how the rich Buddhist scriptural traditions can be
shared with people seeking inspiration and understanding from the
Buddhadharma. This has been achieved through an inclusive
approach where differences have been respected while recognition of a common ground has been sought. Also a common concern
has been to show the relevance of the teachings contained in the
Buddhist scriptures in dealing with the challenges facing humanity
today.
Guided by Most Ven. Dr. Brahmapundit, rector of MCU,
the CBT committee, including its prominent scholars compiling,
translating and editing the texts, has sought to produce a text that is
reliable - in providing scriptural passages compiled and translated
by the most competent scholars, and relevant - in proving passages
that address the deepest existential issues faced by the individual as
well as those facing everyone living in the world, and representative because it includes passages and texts from all traditions of
Buddhism compiled and translated by their own scholars .
Egil Lothe
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Report on the “Union Catalog of Buddhist Texts” (UCBT)
For the 12th International Buddhist Conference
on the United Nations Day of Vesak 2558/2015
By Dr. D. Phillip Stanley (Naropa University)

On May 5th, 2009, thirty-one scholars and technical experts
from sixteen nations involved in creating electronic resources for
Buddhist texts from the range of canonical languages signed a
resolution to jointly create a Union Catalog of Buddhist Texts.
This was the outcome of the Buddhist E-Resources and Network
Workshop sponsored by the International Association of Buddhist
Universities (IABU) at the new campus of Mahachulalongkornrajavidyalaya University at Wang Noi, Ayutthaya as part of the Sixth
United Nations Day of Vesak observations held in Thailand in
2009, which was made possible through the generosity of the Royal
Government of Thailand.
Historical Background
For several decades, significant effort has been put into
individual projects devoted to creating electronic catalogs, digital
images of the original texts, and searchable text files for Buddhist
texts and canonical collections in the different canonical languages:
Pāli, Sanskrit, Chinese, Tibetan, Mongolian, etcetera. As these
projects developed, it became natural to consider the possibility that
(1) there could be significant synergistic benefit in linking these
projects together and that (2) this could be accomplished with a
modest amount of additional effort relative to the tremendous work
already invested in these projects. In the resulting discussions
of possible collaborations, Dr. Lewis Lancaster (University of
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California, Berkeley), a key figure in the creation of descriptive
catalog and digitization of the Korean Buddhist Canon, proposed
the idea of a “Union Catalog of Buddhist Texts” (UCBT). The
term “union” was used, rather than “unified,” to signify that the
individual projects would remain separate, being “united” through
a small but sophisticated UCBT catalog website that links and
correlates all the texts of the individual projects, rather than having
the projects “unified” into a single collection on a single website. The
UCBT is thus meant to enhance and strengthen the existing member
projects by linking their resources and by providing increased acce
ss to all the member projects through the shared portal of theUCBT.
With regard to the immediate events that led to the May 5th
2009 meeting, the idea of such a meeting was first raised at the
meeting in which the International Association of Buddhist of
Universities (IABU) was founded under the leadership of the Most
Ven. Prof. Dr. Phra Brahmapundit, Rector of Mahachulalongkornrajavidyalaya University, during the 2007 United Nations Day of
Vesak events on May 28 in Bangkok. It was proposed at that first
meeting that the newly formed IABU create an Electronic Resources
Committee to promote cooperation among electronic initiatives
related to Buddhism. The Electronic Resources Committee was
formally created at the first meeting of the Executive Council of the
th
IABU on January 13-14 , 2008, and Dr. D. Phillip Stanley (Naropa
University) of the IABU Executive Council and Co-Director of
the online Tibetan Buddhist Canons project of the Tibetan and
Himalayan Library housed at the University of Virginia was named
head of the Electronic Resource Committee.
During the September 15, 2008 meeting of the Executive
Council of the IABU, the members approved holding a Buddhist
E-Resources and Network Workshop during the May 2009 UNDV
events in Thailand to bring together representatives of numerous
electronic projects working in the various canonical languages to
discuss jointly creating an online catalog to link their resources.
Dr. Lancaster and Dr. Stanley were asked to organize and co-chair the
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workshop. The attendees demonstrated a remarkable willingness and
ability to work together during the one-day workshop, with thirty-one
attendees crafting and signing a resolution to work together to create
the UCBT.
Organization
As stated in the resolution, the members of the newly formed
Union Catalog of Buddhist Texts project created an Interim
Organizing Group (IOG) to oversee the project. The IOG selected
Ven. Dr. Khammai Dhammasami, at that time Secretary General of
the UNDV/ now ICDV, and Dr. Stanley to be the Co-Conveners of
the UCBT, with Ven. Dhammasami serving as the representative of,
and liaison to, the IABU that is funding the project and Dr. Stanley
serving as the manager of the project. Four Language Working
Groups (LWG) were also created for Pāli, Sanskrit, Chinese, and
Tibetan/Mongolian to carry out work in the individual canonical
languages. Membership in the UCBT and its LWGs is free and open
to all who are working on projects to create electronic resources
for Buddhist texts. (See contact information provided below.)
A Technical Committee was subsequently created as well, to
prepare the technical standards for creating the UCBT.
The Union Catalog of Buddhist Texts
The central design concept for the UCBT has been that it
will be a virtual catalog with the minimum set of data required to
correlate and link all the texts of the member projects. The great
bulk of the catalog data, as well as all the text images and searchable
text files, will remain on the sites of the member projects. This is
called a “federated catalog.” The UCBT would enable a user to ask
for related editions of a given text in all languages, with links to the
catalog data, text images, and searchable text files available on the
individual member sites. For example, if resources were available
for a specific Pāli text that was related to an extant Sanskrit text and
multiple Chinese translations of the Sanskrit text, the user would be
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able to go from the UCBT catalog to all those resources on the UCBT
member sites. Or if a Mahāyāna text was available in multiple Sanskrit,
Chinese, Tibetan, Mongolian editions, and so forth, users would be
able to go to all those related resources on the different member sites.
The UCBT Technical Committee—which has involved fifteen
technical staff and scholars of the Buddhist canons from fourteen
organizations drawn from all four language groups spread across
the globe and meeting online—has identified the Collex open
source software of Performant Software Solutions (PSS) in the
USA as ideally suited to the needs of the UCBT. (See a number
of their projects at http://www.performantsoftware.com/portfolio/.
In particular, see their projects at http://www.nines.org/.) Since
Collex is open source, all the software previously developed is freely
available, and one pays only to adapt it to one’s application and to
add any new features. It is thus a cost-effective software solution
for the UCBT. The Technical Committee has worked closely with
PSS to complete a UCBT Resource Description Framework (RDF),
which is the metadata framework that will link all the member
projects, regardless of the differences in their software platforms,
metadata schemes, and so forth.
Phases in Developing the UCBT
The UCBT project has been divided into two phases. Phase
1 will create a sophisticated online catalog for multiple editions
of the Pali canon, with a multi-language interface. Phase 2 will
create the UCBT that will link the online catalogs for all the Buddhist canons of its member projects. With regard to Phase 1, while
electronic resources are available for several editions of the Pali
canon, none are fully developed technically for linking to the UCBT.
These technical requirements include, for example, a Unicode font
with a complete set of characters for rendering Pali in the host language, a completely unambiguous transliteration scheme between
the host language and the Roman alphabet, a well-developed set of
metadata for each text, markup of the text files with Extensible Markup
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Language (XML) to link them to the metadata, and stable Uniform
Resource Identifiers (URI) for the texts.
The Tibetan and Himalayan Library (THL) of the University
of Virginia will supply its technical expertise and the open source
software it developed for an online catalog of the Tibetan Buddhist
canon to create an online multi-language catalog for the Pali canon
that has the technical features required to link it to the UCBT. The
initial plan is to place three editions of Pali canon on this website:
Thai, Burmese, and Singhalese. To spread the development costs
out over time, Phase 1 will be divided into two steps. The website
will first be launched with the MCU Pali edition, with an English
and Thai user-interface. After that, the Burmese and Singhalese
editions will be added. Other Pali editions can be added later.
Phase 2 will create and launch the UCBT catalog, linking all the online
catalogs for the Pali, Sanskrit, Chinese, and Tibetan Buddhist canons
of its member projects together. Any electronic project for Buddhist
texts is welcome to join the UCBT.
As for the future, when the UCBT is first launched, it will
be useful primarily to scholars, translators, and others who know
Buddhist canonical languages or are knowledgeable regarding
Buddhism. However, the intent is to continue to develop the
UCBT so that it will be of benefit to the general public by adding
bibliographies of modern translations of Buddhist texts in as wide a
range of languages as possible. At this later stage, the UCBT would
invite collaborations with representatives of the different languages
to create systematic bibliographies for their languages and to make
the UCBT user-interface available in their languages. In this way,
a person could search for all the translations of Buddhist texts
available in their language through one website. Representatives of
several languages have already expressed interest in doing this with
the UCBT.
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The Next Step
Through the ongoing generous support of the International
Association of Buddhist Universities and Mahachulalongkornrajavidyalaya University, and with the support of the Royal Thai
Government, the UCBT is holding meetings as part of the 2015
UNDV events to finalize the plans for launching the first step of
Phase 1 later in the year, as part of the celebrations in honor of
the 60th Royal Birthday of HRH Princess Maha Chakri Sirindhorn
who, among the many attributes, is a Pali and Buddhist scholar herself.
Invitation
All projects involved in creating electronic resources for
Buddhist texts are invited to become members of the Union
Catalog of Buddhist Texts and be involved in its Language
Working Groups. Please contact any of the following people who are
coordinating the activities of the UCBT:
Convener of the Pāli Language Working Group: Mr. Pravin
Bhalesain, Indian Institute of Buddhist Studies (IIBS), Pune, India:
pbhale@gmail.com
Convener of the Sanskrit & Related Central Asian Languages
Working Group: Dr. Miroj Shakya Sanskrit, Digital Sanskrit
Buddhist Canon Project, University of the West, USA: mirojs@gmail.
com
Convener of the Chinese Language Working Group: Dr. Christian
Wittern, Center for Informatics in East Asian Studies of the
Institute for Research in Humanities, Kyoto University, Japan:
wittern@kanji.zinbun.kyoto-u.ac.jp
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Convener of the Tibetan & Mongolian Language Working Group: Dr. David Germano, Tibetan and Himalayan Library,
University of Virginia, USA: dfg9w@virginia.edu
Co-Convener of the UCBT Organizing Group: Ven. Dr. Khammai
Dhammasami, Fellow and Trustee of the Oxford Centre for
Buddhist Studies, UK, & Executive Secretary of the IABU:
oxford.k.dhammasami@googlemail.com
Co-Convener of the UCBT Organizing Group: Dr. D. Phillip
Stanley, Naropa University, USA, & Vice-Chair of the IABU:
pstanley@naropa.edu
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