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The Sanskrit terms pratityasamutpada (“dependent arising” or “dependent
origination”) and sianyata (emptiness) are core teachings of the Buddha, and occur in the
canons of all the schools of Buddhism. Two important sources for understanding the
relationship between these two Sanskrit terms — pratityasamutpada and sianyata — are the
sixth bhiimi of Dasabhiimisvaro nama Mahayanasiitram in the Avatamsaka- sitra and the
Madhyantavibhaga-bhasya. The Madhyantavibhaga-bhasya was written by Vasubandhu
and is associated with the Yogacara School. The text consists of 112 verses in five
chapters, and describes the middle and extreme views. A third source, the commentary, or
tika on the Madhyantavibhaga-bhasya, is also important. The fika was composed by
Sthiramati (a well-known 6™ CE Indian Buddhist Scholar Monk). No complete version of
the rika has survived in the original Sanskrit, but the Tibetan translation of the fika (Dbus
dang mtha’ rnam par ’byed pa’i grel bshad) has been preserved. The aim of this paper is
to find out how the terms pratityasamutpada and sianyata developed and changed over
time and united into one truth and also | will reconstruct the missing portions of the
Sanskrit texts (T7ka, chapter 2 Avarana pariccheda, Dasasubhadisvaranam, sasthya)
using the Tibetan rika (Sgrib pa’i le’ur bead pa, Dge ba la sogs pa rnam pa bcu la sgrib pa,
drug pa).

First, | will consider the pratityasamutpada in the sixth bhizmi of Dasabhiimisvaro
nama Mahayanasiitram in the Avatamsakasitra in order to understand the connection
from pratityasamutpada 10 Sinyata. Next, | will consider the development from sSianyata
to pratityasamutpada in the Madhyantavibhaga Chapter 2 Avarana pariccheda,
Dasasubhadigvarapam of Yogacara. And finally | will consider the relationship between
pratityasamutpada and sunyata in the Madhyantavibhaga Chapter 1 Abhiita-parikalpa
Stanza 1 in the Sad-asal-laksana.

| From pratityasamutpada to sanyata in the sixth bhami of the Dasa- bhiimisvaro
nama Mahdyanasiitram in the Avatamsakasiitra.

The sixth bhiami of Dasabhumisvaro mentions the pratityasamutpada, and ex-
plains the relationship between the pratityasamutpada and the three doors of libera- tions
(vimoksatraya). The three liberations described in the sixth bhami of the Dasabhimisvaro
are emptiness, signlessness, and wishlessness. In this bhami, the Bodhisattvas use their
wisdom to contemplate the cycle of birth and death of all creatures in these ten aspects,
forward and backward in time, that is; (1) in terms of the interconnections of the elements
of becoming (bhavarnganusamdhitas); (2) in terms of being all in one mind
(ekacittasamavasarapatas); (3) in terms of differentiation of one’s own action
(svakarmasambhedatas),’ and so on. After contemplating the pratityasamutpada with
these ten aspects, then the Bodhisattvas expound on emptiness, signlessness, and
wishlessness as follows:

tasyaivam dasakaram pratityasamutpadam pratyaveksamanasya/ niratmato nihsat-
tvato nirjivato nihpudgalatah svabhava-stinyatah karaka-vedaka-rahitata$ ca/ pra-
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tyaveksamanasya $tinyata-vimoksa-mukham ajatam bhavati/ (Dbh p.102 11.3- 6)

While Bodhisattvas thus contemplate the pratityasamutpada in these ten aspects,
because of contemplating it in terms of being without self, without being, without
soul, without person, inherently empty, without doer or subject, the door of
emptiness liberation becomes manifest to them.

tasyaisam bhavanganam svabhava-nirodhatyantavimoksapratyupasthanato/ na
kimcid dharmanimittam utpadyate/ ato’syanimitta-vimoksa-mukham ajatam
bhavati/ (DBh p.102 11.6-7)

Because of the nullity of own-being of these elements of becoming, being in the
presence of ultimate liberation, no sign of any elements occurs to them. Hence,
this door of signlessness becomes manifest to them.

tasyaivam $tinyatanimittam na kascid abhilasa utpadyate/ anyatra mahakarunapiir-
vamgamat/ sattvaparipakad evam asyapranihita-vimoksa-mukham ajatam bhavati/
(DBh p.102 11. 7-9)

In those who have thus entered into emptiness and signlessness, no desire
whatsoever arises, except, led by great compassion, for the full development of
sentient beings: thus this door of liberation of wishlessness becomes manifest to
them.

In this way, the Bodhisattvas contemplate the fact that all creatures in samsara
dependently originate. In the pratityasamutpada, there are no ideas of self and other, of
agent and perceiver, of being and nonbeing. As the liberation of emptiness arises, the
contaminated being of the Bodhisattva turns into the purified being of the Bodhisattva, or
sunyatd.

We can explain the relationship between the pratityasamutpada, signlessness and
wishlessness in this way. After the Bodhisattvas have contemplated the pratitya-
samutpdda, the door of emptiness liberation becomes manifest to them. After realizing
that the pratityasamutpada is not a real entity, they gain absolute liberation through the
origination of solitude. They continue to contemplate the pratityasa- mutpada until the
door of signlessness liberation becomes manifest to them. The condition of being without
self, without being, without soul, without person arises after the realization of emptiness,
and no sign of any thing occurs to them after the signlessness. But still they have great
compassion for all creatures. The wish to help all creatures is still in their minds and the
door of wishlessness liberation becomes manifest to them. The Bodhisattvas contemplate
the fact that all creatures are still in samsara due to the pratityasamutpada. The
Bodhisattvas understand the relationship between the pratityasamutpada and the three
doors of liberation as follows:

sa imani trini vVimoksamukhani bhavayann atmaparasamjiiapagatah karaka-vedaka
-samjhapagato bhavabhavasamjiapagato/ bhiiyasya matraya mahakaruna-
puraskrtah prayujyate/ aparinispannanam bodhyanganam parinispattaye/

(DBh p.102 11.9-11)

Causing these three doors of liberations to become manifest, they leave behind the
ideas of self and other, of agent and perceiver, of being and nonbeing. All the



more, filled with compassion, they work to perfectly attain the elements of

enlightenment which they have not yet attained.

In this way the Bodhisattvas contemplate the pratityasamutpada while prac- tising
these three doors of liberations. Then they leave behind the ideas of self and other, of
agent and perceiver, of being and nonbeing. At this moment the Bodhisattvas turn
themselves from contaminated beings into sanyata.

Il From Siinyata to pratityasamutpada in the Madhyantavibhiaga Chapter 2 Avarana
pariccheda, Dasasubhadisvaranam of Yogacara

In the Madhyantavibhaga Chapter 2 Avarana pariccheda, the dharmadhatu or
sunyata, which is the fundamental truth, (1) is in the all-encompassing beings, (2) is the
foremost, (3) is the yet foremost aim, which flows from that, etc. The Madhyantavibhaga
Chapter 2 Avarana pariccheda has explained the dharmadhdtu or Sianyata on the
Dasabhumi (ten stages) like this. The ten bhumi (stages) are the locations or stages along
the path that the Bodhisattvas are able to use to pursue the perfections in order to ascend
to the next location above. Moreover, they are places of morality, where the ten truths can
be practiced.

bhiimisu punar yatha-kramam/

sarvvatragarthe’ agrarthe® sa rnams la yang (C-rims) go rim bzhin te//
nisyandagrartha eva ca/ kun tu ’gro don mchog gi don//

nisparigrahata‘rthe ca rgyu mthun don gyi mchog nyid dang//

santanabheda eva ca// 11 14 yongs (C9a-7) su (N11a-6)’dzin pa med (D9a-7) don dang//
nihsamkle$a-visuddhy-arthe rgyud rnams tha dad med (P11a-8) don dang// (14)
*nana’tvartha eva ca/ nyon mongs rnam dag min don dang//
ahinanadhikarthe ca tha dad med pa’i don nyid dang//
caturddha-vasitasraye// 11 15 bri (NP-dri) med *phel ba med don dang//
dharmma®-dhatav avidyeyam dbang ni rnam pa bzhi yi gnas// (15)

aklista dasadhavrtih'/ chos kyi dbyings la ma rig pa//

dasabhoimi-vipaksena (P11b-1) nyon mongs can min (N11a-7) sgrib pa bcu//
pratipaksas tu sa beu’i (C9b-1) (D9b-1) mi mthun phyogs rnam kyi//
bhiimayah// 11.16° gnyen po dag ni sa yin no//° (16)

(MANVBh p.34 1.20-p.35 1.5)

And to the stages, [there may be obstructions,] in this order:
“In regard to the all-encompassing aim,

to the foremost aim,

to the yet foremost aim which flows from that,

to the aim of non-seizing.

to an absence of distinction in the series,

to the aim neither affliction nor purity,

to the aim of an absence of variety,

to the aim that there is neither “inferior” nor “superior”,
and to the four-fold basis of power,

there is this ignorance in the Element of Existence (dharmadhatu),

2 without samdhi, metri causa.

% pada in vipula I1I

* Ms °grahata

5 Avagraha unmetrical; read anana®

® Ms dharmma

" Ms °avrttih

8 Madhyantavibhaga-bhasya Chap.2 varanam c) bhiimisv avaranam (karikas 14-16) By Vasubandhu

® dBus dan mtha’ rnam par ’byed pa’i *grel pa Chap.2 sgrib pa’i le’ur bead pa (karikas 14-16) By Vasubandhu (C9a2-
9b2) (D9a6-9b2) (N11a5-11b1) (P11la7-11b2)



a ten-fold non-afflicted covering,
by way of factors adverse to the Ten Stages,
but the antidotes to them are the Stages!” II. 14-16.
However, in the sixth stage of the Madhyantavibhaga Chapter 2 Avarana
pariccheda it is explained that the difference between the contaminated and purified
beings has disappeared. Here, | will refer to the commentary of VVasubandhu:

sasthya nihsamklesa-visuddhy-artham pratityasamutpade (/) nasti sa kascid
dharmmo yah samklisyate va visudhyate veti prativedhat/
(MANVBh p.35 11.19-21)

With the sixth stage, it comprehends the aim where there is neither affliction nor
purity, because of its realization that there is no event which is being afflicted or
purified [by defilement, karma, etc] in the pratityasamutpada.

In the verse of Maitreya in the commentary of Vasubandhu it is explained, “It was
not contaminated and also purified by the defilement and karma etc.” The reason for this,
as Sthiramati comments, is:

sasthya nihsamklesavisuddhyartham drug pa la (NP om. 1a) ni kun nas nyon
dharmadhatoh pratividhyatiti sambadh- mongs pa dang/ (D239b-7)rnam par dag
yate/ pratityasamutpadalaksanah sam- (CD byang) pa ma yin pa’i don du(P79b-
klesas tasminn agantujat prakrtya na 6)ste/ chos kyi dbyings rab tu rtogs zhes
samkKlisrah/ bya bar sbyar ro/ rten cing(N72-a7)’brel
prakrtikavisuddher na™ visudhyati/ bar bying ba’i mtshan nyid kun(C239a-
(MANVT p.104 1l. 3-6) 7)nas nyon mongs pa ni (NP om. ni) de la

glo bur du ’byung ba’i phyir rang bzhin
gyis kun nas nyon mongs pa ma vin
no/(P79a-7)rang bzhin gyis rnam par dag

pas rnam par dag (C dgyu) par(D240a-

1)’gyur ba_ma yin no//*
(C239a6-239b1) (D239b6-240a2)

(N72a7-72b1) (P79b5-79b7)

The connection of this passage is as follows: “With the sixth stage, the
dharmadhatu realizes that it comprehends the aim where there is neither affliction
nor purity.” The affliction in being with the characteristic of the
pratityasamutpada arises accidentally, not from the natural state; it does not mean
that it was purifying its natural state, because its natural state is pure.

In section 1, the sixth bhimi of Dasabhimisvaro nama Mahayanasitram, the
Bodhisattvas contemplate the pratityasamutpada, and expound these three doors of
liberations. They leave behind the ideas of self and other, of agent and perceiver, of being
and nonbeing. At this moment the Bodhisattvas turn from contaminated beings into
Siinyata. But in section Il the Madhyantavibhdaga Chapter 2 Avarana pariccheda explains
that the dharmadhatu or sanyata in its natural state is not contaminated and also is not
purified. As Vasubandhu and Sthiramati explain: a) the dharmadhatu or Sinyata is
brilliant and luminous in its natural state, because it is the nature of all creatures, b) when

10 The italics are the reconstruction of the missing portions of the Sanskrit texts.
! The underlined parts are the meaning of the missing portions of the Sanskrit texts.



the Bodhisattvas enlighten the dharmadhatu or sinyata, the affliction arises accidentally;
it is purified by the eradication of affliction. Therefore, the eradication of affliction equals
to the purification of beings. It does not mean that the dharmadhatu or sanyata was
contaminated in its natural state; rather ¢) the dharmadhatu or Sinyata is pure in its
natural state, and is beyond all encompassing defilement. It is at this point in time that the
mechanism of the Great Compassion starts to work. Because defilement has been
annihilated, the being is purified. However, this does not mean that the dharmadhatu or
sunyata is purified. In this way, when the Bodhisattvas practice on the Bodhisattva-path,
they change from contaminated beings into purified beings. And conversely, when the
Great Compassion works, they change from purified beings into contaminated being. We
can understand from this that the Buddhas and the Bodhisattvas are non-self, and also that
all sentient beings are non-self. They are all one in the dharmadhatu or Sinyata and all
work together. It is not meant that the natural state was contaminated and purified.

11 The relationship between pratityasamutpada and sinyata in the Madhyan-
tavibhaga Chapter 1 Abhita-parikalpa Stanza 1 Sad-asal-laksapa

Let’s contemplate the contaminated and purified being in this third section. The
Madhyantavibhaga Chapter 1 Stanza 11 states that:

Tredha dvedha ca samklesah saptadha *bhita-parikalpanat // 1.11 (MAnVBh p.21
l. 21)

Together, the threefold, twofold, and sevenfold afflictions (the twelvefold
afflictions of the pratityasamutpada) originate from the Unreal Ideation (abhiita-
parikalpa).

From this stanza we can infer that the Unreal Ideation and the pratityasa- mutpada
are the same. The Madhyantavibhaga Chapter 1 Abhuta-parikalpa Stanza 1 Sad-asal-
laksana explains this as follows:

tatra laksanam arabhyaha/ abhiita-parikalpo’sti dvayan tatra na vidyate/

Stinyata vidyate tv atra tasyam api sa vidyate// 11

tatrabhiitaparikalpo grahya-grahaka-vikalpah/ dvayam grahyam grahakafi ca/ $tn-
yata tasyabhuitaparikalpasya grahya-grahaka-bhavena virahitata/ tasyam api sa
vidyata ity abhtitaparikalpah/ evam yad yatra nasti tat tena §tnyam iti
yathabhiitam samanupasyati yat punar atravasistam bhavati tat sad ihastiti
yathabhiitam prajanatityaviparitam $tinyata-laksanan udbhavitam bhavati/
(MANnVBh p.17 1.15-p.18 1.7)

There, beginning with the characteristics, the author says: (“he”) “There is Unreal
Ideation; duality is not found there; (“she’’) But emptiness is found here; and “he”
is found in “her”, as well.” I.1. There (in this passage), “Unreal Ideation” is the
distinction of object grasped and subject grasper. The two are object grasped and
subject grasper. “Emptiness” is the separation of Unreal Ideation from the being
of object grasped and subject grasper. “And ‘he’ is found in ‘her’, as well”: i.e.
Unreal Ideation (is found in Emptiness, as well). And if it (duality) is not there in
that way, then, as a result, one sees “as it is”, namely, that it is empty. Furthermore,
one completely observes that that which remains (after duality vanishes) is what is
(really) existent here, and the emptiness characteristic is made to arise in an
unreversed manner.



And also we can see from the 77ka of Sthiramati:

atha va laksanam samklesavyavadana-
bhidhanad anyan ndastity atah samklesa-
vyavadanalaksanapariksartham aha/

abhuitapari kalpo’sti

iti vistarah/ abhiitaparikalpasvabhavah
samkleso bhrantilaksanatvat / katham etaj
jhatavyam bhrantilaksanam iti yena

dvayam tatra na vidyate/
svatmany avidyamanena grahya-graha-
kakarena prakhyanad bhrantisvaripena
jhayate/ idanim Vvyavadanasvaripapa-
riksartham aha/

sinyata vidyate tv atra

iti/ Sunyatasvabhavo hi vyavadanam
dvayabhavasvabhavatvat/ atra ca $tinyata-
prabhavitatvad marganirodhayor api gra-
hanam veditavyam / samkle$apaksad eva
vyavadanapakso margayitavyo na punah
prthaktvam asyastiti pradar$anartham
aha atreti/ yadi dvayam nasti katham
tasyam vidyamanayam™ loko bhranta iti
prstam/ atas caha/

tasyam api sa vidyate//
iti/*®
(MANVT p.12 1. 26-p.13 1.16)

12'yamaguchi’s note is sa vidyamana.

yang (P26al) na kun nas nyon mongs
pa dang rnam par byang ba dag gi mtshan
nyid brjod pa las gzhan med pas de’i
phyir kun nas nyon mongs pa dang/ rnam
par byang ba’i mtshan nyid brtag (P rtag
DC bstan) pa’i don du/ (P om. /)

yang dag ma yin kun rtog (P26a4) yod//
(P om. /)

ces rgya cher (D195a3) gsungs so//
"khrul (C195a3) pa’i mtshan nyid phyir
(DC phyi/) yang dag pa ma yin pa kun
rtog pa’i rang bzhin ni kun nas nyon
mongs pa’o// ’di ’khrul pa’i mtshan nyid
(DC nyid du) ji Itar shes par bya zhe
na/ ’di (P26a5) Itar

de la gnyis po yod ma yin// (P om. //)

bdag nyid du med par gzung (P bzung)
ba dang ’dzin pa’it rnam (D195a4) par
snang bas ’khrul ba’i ngo bo nyid
(C195a4) du mngon no// da ni rnam par
byang ba’i rang gi ngo bo brtag pa’i
phyir/

stong pa nyid ni (P26a6)’di la yod//
(P om. /)

ces bya ba gsungs so// gnyis po med
pa’i rang bzhin yin pa’i phyir/ (PC //)
stong pa nyid kyi rang bzhin ni rnam par
byang ba’o// stong pa nyid kyis rab tu
phye bas lam (D195a5) dang ’gag pa dag
kyang ’dir (P26a7) bsdu (C195a5) bar rig
par bya’o// kun nas nyon mongs pa’i
phyogs nyid las rnam par byang ba’i
phyogs (DC phyogs nyid) bstal bar bya’i
(DC bya ba’i) rang gi rgyud gud na med
par rab tu bstan pa’i phyir ’di la zhes bya
ba gsungs so// gal te (P26a8) gnyis po
med na ci’i phyir de yod par ’jig rten
(D195a6) ’khrul par gyur zhes (P_ces)
dris(C195a6)pa dang/ de’i phyir

de la yang ni de yod do zhes bya ba
gsungs te/**
(C195a2-195a6) (D195a2-195a6) (P26al-

26a8)

13 The italics are the reconstruction of the missing portions of the Sanskrit texts.
4 The underlined parts are the meaning of the missing portions of the Sanskrit texts.



Or rather, the laksana, the characteristic is no other than the expression (of
characteristic of) defilement and purification. Therefore in order to examine this
characteristic of defilement and purification, he says:

“Unreal Ideation exists” etc.

The essence of Unreal Ideation is defilement because its characteristic nature is
false. How should this to be understood? Since [Unreal Ideation] is a false
characteristic.

“Duality does not [absolutely] exist in it.”

And because it is the being perceived by the form of subject grasper and object
grasped which does not exist in itself, its illusive own form is evident. Now, in
order to examine the aim of its own form of purification (vyavadana) he says:
“Emptiness however exists in it.”

For the essence nature of Emptiness is purification because it is the essence nature
of the unreality of duality. -- (Omitted) -- now the following question may arise: If
the duality (subject grasper and object grasped) does not exist, then even though
she (the Emptiness) exists, why is here the illusion of the world? Therefore states:
“In this (Emptiness) too, that (Unreal Ideation) is found.”

The Madhyantavibhaga Chapter 1 Abhita-parikalpa Stanza 1 Sad-asal-lak- sana
explains the contaminated being. The contaminated being has the Unreal Ideation as its
essence nature. Because its characteristic nature is false, the discrimination of object
grasped and subject grasper has occurred. However, when the Bodhisattvas became
enlightened, and there was no object grasped, then we also know that the subject grasper
does not exist either. At this moment the Bodhisattvas turn themselves into the
dharmadhatu or sianyata or tathata. Therefore, in Stanza 1, the concept of the Unreal
Ideation is explained: that there are no object grasped and subject grasper. When the
Bodhisattvas realize that there is duality in the Unreal Ideation, then the enlightenment of
the dharmadhatu or sunyata or tathata occurs. At this moment, the Bodhisattvas turn
themselves from contaminated beings into the dharmadhatu or sunyata, but, at the same
time in Stanza 1, purified the dharmadhatu has emptiness as its essential nature. Next, the
Bodhisattvas work to help all creatures to achieve purified the dharmadhatu or sunyata
through their great compassion. We can recall at this time that the contaminated being
(Unreal Ideation) and the purified being (dharmadhatu or sinyata) are the same and
conclude that in sianyata there is the Unreal Ideation, and in the Unreal Ideation there is
sunyata.

Conclusion

In this paper | have argued, based on the analysis of the thought of the sixth bAimi
of Dasabhumisvaro nama Mahdyanasitram in the Avatamsakasitra and the
Madhyantavibhaga Chapter 2 Avarana pariccheda, Dasasubhadisvaranam of Yoga- cara,
that Unreal ldeation and pratityasamutpada are the same. | have also argued that the
sixth bhiami of Dasabhiimisvaro nama Mahayanasitram has explained that in the
pratityasamutpada, the nature of oneself, life, creatures, human beings, behavior, and
experience do not exist. In the Madhyantavibhaga it is stated that the nature of these
things can be understood as the object grasped and subject grasper. In short, if we
compare the sixth bhiami of Dasabhiumisvaro nama Mahayanasitram to the
Madhyantavibhaga, Chapter 1 Abhitaparikalpa, Stanza 1, Sad-asal-laksara, when the
nature of oneself, life, creatures, human beings, behavior, and experience of subject
grasper in the pratityasamutpada do not exist, the door of the liberation of emptiness



opens. This means that sinyata is located in the Unreal Ideation. Furthermore, when the
Bodhisattvas contemplate the pratityasamutpada, they realize these three doors of
liberations. Then they are able to leave behind the ideas of self and other, of agent and
perceiver, of being and nonbeing: in short, the Unreal Ideation is also located in sinyata.

According to the sixth bhimi of Dasabhiimisvaro nama Mahayanasitram and the
Madhyantavibhdaga Chapter 1 Abhita-parikalpa Stanza 1 Sad-asal-laksanza, when the
Bodhisattvas practice on the Bodhisattva-path, they turn from contaminated beings into
purified beings. Moreover, when the Great Compassion works, they turn from purified
beings into contaminated beings. In the Madhyantavibhaga Chapter 2 Avarana
pariccheda it is explained that the Buddhas and the Bodhisattvas are non-self and also all
the sentient beings are non-self. They are all one in the dharmadhatu or sanyata and all
work together. This does not mean that the dharmadhatu or Ssianyata turns into
contaminated being, or becomes clean.
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